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To the Clergy of America. 

Philadelphia, January i, 1890. 
Rev. and Dear Sir : 

The undersigned would respectfully call your atten- 
tion to the fact that three of Emanuel Swedenborg's 
most important works are offered free of cost, except 
for postage, to the clergy of America and Theological 
Students who are studying for the ministry. 

Two of these books, **The True Christian Re- 
ligion" and "The Apocalypse Revealed," are 
offered by Mr. L. C. Iungerich, of Philadelphia, and 
the third, " Heaven and its Wonders, and Hell," 
and also "The* Life of Swedenborg," by "The 
American New Church Tract and Publication 
vSociETY," of Philadelphia, Pa. Arrangements have 
l>een made for the distribution of these volumes through 
the large and well-known publishing house of J. B. 
LippiNCOTT Company, 715 and 717 Market Street, 
Philadelphia, to whom all orders for the books 
must be sent, accompanied by the postage, as 
follows, viz. : 

Postage on *' The True Christian Religion" .... 20 Cents. 

" •' *' The Apocalypse Revealed" 18 " 

" " " Heaven and its Wonders, and Hell," 13 " 
" " "Life of Swedenborg" 10 " 

It is now about seventeen years since the offer of 
Svvedenbortj's works was first made to the clergy of 
America, and already about 29,714 copies of *'The 
True Christian Religion." 28,270 copies of ** Heaven 
and its Wonders, and Hell," and 23,216 copies of 
" The Apocalypse Revealed" have been asked for and 
sent. 

Again respectfully asking your attention to a matter 
of such great concern to human souls. 

We are yours, most respectfully, 

JULIEN SHOEMAKER, 
WM. McG^RGE, Jr., 

TransTerred miAm of DistHbution. 
LIBRARY OF THE 
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ZX INTRODUCTION. 



This little book contains a brief statement of 
the Heavenly Doctrines of the New Jemflaleniy 
predicted in Bey. xxi. % as revealed by the Lord 
through His servant Emanuel Swedenborgi to tbe 
men of this new age. For it is evident from iliie 
abundant signs we see around us, — ^the new im- 
petus that has been given. to mechanical and 
scientific pursuits of the past century, tiie uni- 
versal freedom that has taken poesesnon of the 
human mind, and the radical changes tiiai are 
going on in the theological views and doetrines 
of the leaders of religious thought, as well as 
among the masses of the people, — that the pn>mi9o 
of the Lord in the Apocalypse (xxi. 6), '* Behold I 
make all things new," is now being fulfilled (see 
Isaiah Ixv. 17, and Ixvi. 22). The Lord is in<leed 
coming in the '' clouds'' of the literal sense of the 
Holy Word, with the " power and great glory" of 
the inner or spiritual sense. Are we willing to 
hear Him ? In this pamphlet, in which the co- 
pious references between the chapters to his tether 
writings are left out, the author has given us H 
brief summary of the true doctrines of Chris- 
tianity. In his larger works-*three of the most 
important of which, as will be seen by the notice 
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4 INTRODUCTION. 

on the second page of the cover, axe offered as a 
free gift to the clergy — he makes a full statement 
of the doctrines of the New Dispensation. These 
doctrines are not man-made nor man-discovered. 
They are revealed by the Lord Himself through 
:the instrumentality of a man raised up for the 
purpose, and are based squarely upon the letter 
of tie Word, and in harmony with the deductions 
of reason and the analogies ofmature. They are 
thoroughly evangelical. They teach the sole and 
gupceme divinity of Jesus Christ ; that in Him is 
manifested all the fulness of the Godhead bodily ; 
that the Father is in Him, and the Holy Spirit 
from Him; and that He is the true and only 
ottject of love and worship. They teach that the 
Word is Divine as to every word and letter ; that 
it contains within it an angelic or spiritual sense 
now revealed to men ; and that it is the only rule 
of liie and conduct. They teach man's fallen 
nature, his. need of regeneration, and the fulness 
and) necessity of. the Lord's redeeming work. 
They aflferd us clear and rational views regarding 
the .spiritual world,- and the relation of this 
,woi:id to that' They inculcate the life of 
-chacHy,; the. neceteity of a true faith, the need 
oif repentance, tiie resurrection from the dead, 
and MSL eternal .life in heav^, or in Hell, accord- 
ing: to the life mam has lived in the world. 
See .book notices on the cover. ' 
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OP 

THE NEW JERUSALEM, 

AKD ITS 

HEAVENLY DOCTRINE. 



Op the New Heaven and New Earth, and 

WHAT IS MEANT BY THE NeW JERUSALEM. 

1. It is written in the Apocalypse, " I saw a 
new heaven and a new earth ; for the first heaven 
and the first earth had passed awaj. And I saw 
the holy city, New Jerusalem, coming down firom 
Gk>d out of heaven, prepared as a bride adorned for 
her husband. The city had a wall great and high, 
which had twelve gates, and at the gates twelve 
angels, and names written thereon, which are the 
names of the twelve tribes of the children of 
Israel. And the wall of the city had twelve 
foundations, and in them the names of the twelve 
apostles of the Lamb. And the city lieth four 
square, and the length is as large as tiie breadth. 
And he measured the city with the reed twelve 
thousand furlongs; and the length, and the 
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8 OP THE NEW JERUSALEM, 

breadth, and the height of it were equal. And 
he measured the wall thereof, a hundred and 
forty and four cubits, the measure of a man, that 
is, of an angel. And the wall of it was of jasper ; 
buti tlje city itself w^jmre go^d, ,li^ unip f^LV^ 
gl9b.j<a<ilih€'foiiy(]a^ioii0 of tkewtall of theloity 
were of every precious stone. And the twelve 
gates were twelve pearls;. And the street of the 
city was pure gold, as it were transparent glass. 
The glofyo^God ^p\ig)itened)it^and ^ts lap^ was 
the Lamb. And the nations of them which are 
saved shall walk in the light of it, and the kings 
of the earth shall bring their glory and honor 
ipto. iur Ob. xxU v^, I, 2, la.tQ ?4; Wheu 
man reads these wprds, he dpes 4ot understand 
them otherwise than according to the sense of 
the letter, thus, that the visibla heaven- aad earth 
will be dissolved, and a' new heaven be created, 
and that the holy city J^i^usalem will descend 
upon lihe new earth, and that it* will be, as to its 
measures^ according to the description. But the 
angels understaiid these things very diffeirently ; 
that IB, what man understands naturally, they 
understand spiritually. And.as the angels. under* 
stand them, such is their signification; and this 
is the intecnal or spiritual sense of the Word. 
Aeeording to> this internal or spiritual. sense, in 
whicht cbeangelsrarej by a new heaven and a new 
eaMh is meant a new c^urcb,. both, in itbe heavens 
and the ^earths, which shall be spoken ' of hete^ 
after ; l^ .the cily Jernsalem desbenditig froni 
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AND ITS ttEAVEKl/Y BOCTMNE. » 

God out of heavteD, is signifi^ its heavenly doe- 
trine; by the length, breadth, and height, whkh 
are equbl, are signified all the goods and truths 
of that doctrine, in the complex; by its wall are 
meant the truths which protect it ; by the meastire 
of the wall, which is a hundred and forty-four 
cubits, which is the measure of a man, that is, of 
an angel, are meant all those defending truths in 
the complex, and their quality; by the twelve 
gates which are of pearls, are meant introduc- 
tive truths ; which are likewise signifiM by the 
twelve angels ati the gates; by the f[>tindation3 
of the wall, which are of very preciocts stone, are 
meant the knowledges wherefupon that doctrine 
is founded ; by the twelve tribes of Israel, and alBo 
by the twelve apostles, are meant all things of 
the church in general and in particular ; by gold 
like unto pure glass, whereof the city and its 
streets were bufilt, is signified the good of love, 
from' which the doctriiie and its truths are* made 
transparent; by the nations who are saved, and 
the kings of the earth who bring glory and 
honor' into the city, are meant all from the 
churdi who are in goods and triiths ; by God and 
the Lamb is meant the Lord, as to the essential 
Divine and the Divine Human. Buch is the 
spiritual sense of the Word, to which the natural 
sense, which isr that of the letter, serves as a 
basis ; nevertheless these two senses^ the Spiritli^il 
and the natural, toake one by correspondences. 
It is not, however, the design of the present work 
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io prove, that such a spiritual meaning is in- 
Tolred in the fore-mentioned passages, but it may ' 
be seen proved at large in the Aboika CksLES- 
TiA, in the follpwing places. That by eajith, in 
the Word, is meant the church, particularly when 
it is applied to signify the land of Canaan, n. 662, 
1066, 1067, 1262, 1418, 1607, 2928, 8866, 4447, 
4686, 6677, 8011, 9826, 9648. Because by earth, 
in the iq^iritual sense, is signified the nation in- 
habiting it, and its worship, n. 1262. That the 
people of the land signify those who belong to 
the spiritual church, n. 2928. That a new heaven 
and new earth signify something new in the 
heavens and the earths, with respect to goods and 
truths, thus with respect to those things that re- 
late to the church in each, n. 1788, 186b, 2117, 
2118, 8866, 4686, 10878. What is meant by the 
first heaven and the first earth, whidi passed 
away, may be seen in the small Treatise on the 
last Judgment and the Destruction of Babylon, 
throughout, but particularly from n. 66 to 72. 
That by Jerusalem is signified the church with 
r^ard to doctrine, n. 402, 8664, 9166. That by 
cities [tir609] and cities [cMtaies] are signified 
the doctrines which belong to the church and 
religion, n. 402, 2460, 2712, 2948, 8216, 4492, 4498. 
That by the wall of a city is signified the de- 
fensive truth of doctrine, n. 6419. That by the 
gates of a city are signified sodi truths as are 
introductory to doc^ne, and thereby to the 
church, n. 2948, 4478, 4492, 4493. That by the 
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AN0 IT8 HEAVENIxY DOCTRINE. 11 

twelve TBiBES OF Israel were repreBented and 
thence signified all tiie truths and goods of the 
churchy in general and in particular, thus all 
things of fiuth and love, n. 38^8, a926, 4060, 6885. 
That the same is signified by the Lord's twelve 
APOSTLES, n. 2129, 2829, 8854, 8488, 8S58, 6897. 
That when it is said of the apostles, that they 
shall ait upon twelve thnmee^ <md judge the twelve 
tribes of Israel, it is signified that all are to be 
judged according to the goods and truths of the 
church, and of consequence by the Lord, from 
whom those truths and goods proceed, n. 2129, 
6897. That by twelve are signified all things 
in their complex, n. 577, 2069, 2129, 2180, 8272, 
8858, 8918. The sani^ is also signified by a hun- 
dred and forty-four, inasmuch as that number is 
the product of twelve multiplied by twelve, n, 
7978. That twelve thousand has likewise the 
same signification, n. 7978. That all numbers in 
the Word signify things, n. 482, 487, 647, 648, 
755, 818, 1968, 1988, 2075, 2252, 3252, 4264, 6175, 
9488, 9659, 10217, 10253. That the products 
arising from numbers multiplied into each other 
have the same signification with the simple num- 
bers so multiplied, n. 5291, 5885, 5708, 7978. 
That by measure is signified the quality of a 
thing with respect to truth and good, n. 8104, 
9608, 10262. That by the foundations of a 
wall sure signified the knowledges of truth where- 
upon doctrinals are founded, n. 9642. That by a 
QUABRANOULAR figure, or SQUARE, is signified 
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12 OF THE NEW JERUSALEM, 

what k perfect, n. 9717, 9861. That? by length 
is sonified good and its< extension, and by 
I^readth is signified truth and its -extension; n. 
1618, 9487. That by precious stones are sig- 
nified truths fr<im good, n. 114, ^863, 9865. What 
is signified, both in general and particular, by the 
precious stones in the UBiM and thummim, may 
be seen, n. 8862, 9664, 9866, 9905, 9891, 9895. 
What is signified by the jasper, of which the 
wall was buiil^ may be seen, n. 9872. That by 
the StAbbT of the city is signified > the truth of 
doctrine from good, n. 2336. That by 60LI> is 
signified the good of love, n. 113, 1561, 1552, 
5658> 6914;6917, 9510, 9874, 9881. ThatbyOLORY 
is signified divine truth, sueh as it is in heaven, 
with the intelligence and wisdom thence derived, 
n. 4809, 5292, 592^ 8267, 8427, 9429, 10574. That 
i>y NATIONS are signified those in the church who 
are in* good, and in an abstract sense the goods 
of the church, n. 1059, 1169^ 1258, 1260, 1288, 
1416, 1849, 4574, 7830, 9255, 9256. That by 
KIHOS are signified those in the church who are 
in truths, and in an abstract sense the truths of 
the church, n. 1672, 2015, 2069, 4575, 5044. That 
the rites at the c<M*onations of kings involve such 
tilings as are of divine, truth, but that the knowl- 
edge of them at this day is lost, n. 4581, 4966. 

2. Before the new Jerusalem and its doctrine 

' are treated o^, some aeoount shall be given of the 

new heaven atd new earthi It was shown in <^e 

small Treatise concerning the last Judgment aiKl 
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AND ITS HEAVENLY IKKXTBINE. 13 

the Destruetioiif of Babjrbn^ what is meant, bjr 
the first hea¥eiiy and the first earth, which iuKve 
passed away. After this event, that is, wlien.the 
last judgment was finished, a new heaven waft 
created or formed by the Lord; which heavett 
was formed of all those who, from the advent of 
the Lord even to this time, had lived a- life lof 
faith and charity ; as these alone are forms of 
heaven. Fojt the form of heaven, according to 
which all consociations -and communications 
there exist, is the form of divine truth fpom 
divine good, proceeding from the Lord; and tnant 
puts on this lorm, as to his spirit, by a li£a ao^ 
cording to divine truth. That the fotm of heaven . 
is thence derived, may be seen in the Treatise 
concerning Heaven and Hell^ n. 200 to 212; a^d 
that all the aqgels araformis pf heaven, n..51.to< 
58, and 73 to 77* Henee it may be known. oif 
whom the new heaven is formed, andtthenel^t 
what is its quality, viz. that it is altogether umuAib* 
mous. For he that lives a lile of faith and 
charity loves another as himself, and by love, 
conjoins him with bim$elf» and this reciprocally 
and mutually; for love is conjunction in thiB 
spiritual world. Wherefore when all act in like 
manner, then from many, yea, from innumeral?le 
individuals oonsociated according to the form of 
heaven, unanimity exists, and they become aa 
one ; for there is then nothing which sepaantes 
and divides, but every thing conjoins and unites. 
3, Inasmuch as^ this heaven was formediofali 
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A(M who had been of auoh a quality from the 
conung of ^e Lord until the present time, it is 
plain that it is composed as well of Christians as 
of Gfetttiies, but chiefly of infants, from all parts 
oi tiie world, who have died since the Lord's 
coming; for all these were received by the Lord, 
and educated in heaven, and instructed by the 
angels, and then reserved, that they, together 
with the others, might constitute a new heaven ; 
whence it may be concluded how great that 
heaven is. That all who die infants are edu- 
cated in heaven^ and become angels, may be seen 
in the Treatise concerning Heaven and Hell, n. 
8(29 to 845. And that heaven is formed as well 
of Oantiles as of Ohristians, n. ^16 to 328. 
i 4. Moreover, with respect to this new heaven, 
it is to be observed, t^at it is distinct from the 
ancient heavens which were formed before the 
eemtng of the Lord; and yet there is such an 
offdwdy connection establi^ed between them, 
thai they form together but one heaven. The 
, Toaaon why this new heaven is distinct from the 
aaoieBt heaven is, because in the ancient churches 
thiore was no o^er doctrine than the doctrine of 
love and charity, and at that time they were un- 
aequointed with any doctrine of faith separated 
fbom those principles. Hence also it is that the 
aackoit heavens constitute superior expanses, 
whilst the new heaven constitutes an expanse 
bMow them ; fcnr the heavens are expanses one 
above another. In the highest expanses are they 
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AND ITS HEAVENLY DOCFEXNE. 15 

who me called celeBtial ang^s, many of whom 
were of the most ancient church ; tiiey are oalled 
celestial angels from celestial love, whiok j» knte 
towards the Lord : in the expanses bekw them 
are they who are called sinritaal angels, many 
of whom were of the ancient church ; they are 
called spiritual angels, from spiritual lore, which 
is charity towards the neighbor: below these 
are the angels who are in the good of hiHn^ who 
are they that have lived a life of faith ; tO'iMve 
a life of £Eiith, is to live each according i» the 
doctrine of his particular church ; and to Hve m 
to will and to do. All these heavens, however, 
make one by a mediate and immediate influx 
from the Lord. But a more full idea concerning 
these heavens may be obtained from whAt m 
shown in the Treatise concerning HeaTm and 
Hell, and particularly in the article which tfealM 
of the two kingdoms into which the heavens in 
general are divided, n. 20 to 28; and in the 
article concerning the three heavens, n. 29 to 40"; 
concerning mediate and immediate influx hi the 
extracts froi& the Arcana Ccblestia, afUr n. 
603; and concerning the ancient and most an- 
cient churches in a small Treatise (m the IsLut 
Judgment and the Destruction of Babylon, n. 46. 
5. This may suffice concerning the new heaven ; 
now somethinjg shall be said concerning the new 
earth. By the new earth is understood a new 
church upon earth ; for when a former church 
ceases to be, then a new one is established by the 
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16 OP TKE iNEW JBBtJSALEM, 

hotd, < For it is jKOvided hj the Lord that there 

shcmldaiways be a ohuroh on earth, as by means of 

the diiuiroh there is a eo»iunotion of the Lord with 

.mankind^ and of hearen with the world ; there 

theLcml ia known^ and therein are divine truths, 

bjir ^hlch man is conjoined to him. That a new 

church is at this time establisiiing^ may be seen 

•in:liie small Treatise concerning the last Judg- 

menlv n« 74. That a new church is signified by 

a inew earth, is from the spiritual sense of the 

Word ; for in that sense no particular earth ia 

iiikderstood by earth, but the nation therein, and 

itSr' divine worship ; this being the spiritual thing 

wJbeceof earth is representative. Moteover by 

eaath im the Word, without' the name of any 

particular country aflxed, is signified the land 

k>f Oanaan ; and in the land of Canaan a church 

thftd existed fi^om the eairliest ages^ which was the 

reason why all the places therein, and in the 

'adjacent countries, with their mountains and 

viversy which ajoe mentioned in the Word, are 

niade repreiseatative and significative ^ those 

thiiigs which are the internals of the chu^fdi, 

whi^> are what are called its spiritual things; 

i'lme it isy as was observed, that by earth in the 

rid^idasmuch as the land of Canaan is^under* 

jd, i& signified the church, and in like manner 

:e by a Jaew earth. It is therefore usual in 

.A church to speak of the heavenly Canaan, and 

/.it to understand heaven. That by the land 

>i Canaan, in the spiritual sense of the Word, is 
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AI^D ITS HEAVEKLY DOCTRINE. 17 

fnidergtood tibe chutdi, waa shcmn in tiie An- 
GANA CkELEismA iu Tari<^ii8 places/ of whicih the 
f<^lowing shall be adduced : That th6 most an- 
cient church which was before the flood, and 
the ancient church which was after the flood, 
were in the land of Canaan, n. 567, 3686, 4447, 
4454, 4516, 4517, 5136, 6516, 9327. That then all 
places therein became representative of su'ch 
things as are in the kingdom of the Lord and in 
the church, n. 1505, 3686, 4447, 5186. That 
therefore Abraham was commanded to go 
thither, to the intent that among his posterity, 
from Jacob, a representative church tnight be 
established, and the Word might be written 
whose ultimate should consist of representatives 
and significatives existing in that land, n. 8686, 
4447, 5136, 6516. Hence it is that by earth and 
the land of Canaan, in the Word, i» signified the 
church, n. 3038, 3481, 8705, 4447, 4517, 5757, 
10658. 

6. What is understood by Jerusalem in the 
Word, in its spiritual sense, shall also be briefly 
declared. By Jerusalem is understood the church 
with respect to doctrine, inasmuch as at Jerusa- 
lem in the land of Canaan, and in no other place, 
there were the temple, the altar, the sacrifices, 
and of consequence all divine worship ; where- 
fore also three festivals were celebrated there 
every year, to which every male throughout the 
whole land was commanded to go : this, then, is 
^e reason why by Jerusalem in its spiritual sense 
2 
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IS Bignified th« church with respect to wovsbip, 
or, what is the same thiag, with respect to €k)C- 
trine ; for worship is prescribed in doctrine, and 
is performed according to it. The reason why it 
is said the holy cUy^ new Jerusalem, descending 
from Ood out of heaven^ is, because, in the spirit- 
ual sense of the Word, by a city [civUas] and a 
city [t<r6«], is signified doctrine, and by a holy 
city the doctrine of divine truth, inasmuch as 
divine truth is what is called holy in the Word. 
It is called the New Jerusalem for the same reason 
that the earth is called new, because, as was ob- 
served above, by earth is signified the church, 
and by Jerusale^n the church with respect to 
doctrine ; and it is said to descend &om Gh>d out 
of heaven, because all divine truth, from whei^ce 
doctrine ia^ descends out of heaven from the 
Lord. That by Jerusalem is not understood 
a city, although it was seen as a city, appears 
manifestly from hence, that it is said that ite 
height was as its length and breadth, 12000 
furlongs^ ver. 16 ; and that the measure of its wail, 
which was 144 cubits, was the measure of a man, 
that is,qfan ang^l, ver. 17 ; and also from its 
being said to be prepared as a bride before her 
huaband, ver. 2; and afterwards, the angel said. 
Come hither, I will shew thee the bride, the Lamb's 
wtfe, and he shewed me the holy city, that Jeru- 
salem, ver. 9. The chui'ch is what is called in 
the Word the bride and the wife of the Lord ; 
the bride before conjunction, and the wife after 
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conjunction, as may be seen in the Arcana Cce- 
LESTIA, n. 8103, 3105, 3164, 8165, 3207, 7022, 9182. 
7. As to what particularly concerns the follow- 
ing doctrine; that also is fiom heaven, inasmuch 
as it is frcHn the spiritual sense of the Word ; and 
the spiritual sense of the Word is the same with 
the doctrine which is in heaven. For there is 
a church in heaven as well as on earth ; for in 
heaven there is l^e Word, and doctrine from the 
Word ; there are temples there and preaching in 
thmn ; tiiere are also both ecclesiastical and civil 
governments there : in short, there is no other 
difference between the things which are in heaven, 
and the things which are on earth, except that 
all things in the heavens are in a more perfect 
state; inasmuch as all who dwell there are 
spiritual, and things that are spiritual immensely 
exceed in 4)erfeetion those that are natural. 11] at 
such things exist in heaven may be seen in the 
work concerning Heaven and Hell throughout, 
particularly in the article concerning govern- 
ments in heaven, n. 218 to 220, and also in the 
article on divine worship in heaven, n. 221 to 227. 
Hence it may plainly be seen Yrh&t is meant by 
the holy city, New Jerusalem, being seen to de- 
scend from Ood ont of heaven. ' But I proceed 
to the doctrine itself, which is ibr the new church, 
and which is called Heavenly Doctrine, 
because it was revealed to ine out of heaven ; 
for to deliver this doctrine is the design of this 
work. • 
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INTRODUCTION TO THE DOCTRINR 

8. That the end- of the church, takes place 
when there is uo faith because there is uo charity^ 
Mras shown in the little work co&cerning the last 
Fudgment and the Destruction of Babylon, n. 
^ to 39. Now forasmuch as the churches 
throughout Christendom liave distinguished 
themselves solely by such things as relate to 
faith, and yet there is no faith where there is no 
<*.harity, therefore I will here premise something 
concerning the doctrine of charity among the 
ancients,, before I proceed to deliver the doctrine 
ofthe New Jerusalem* It is said the Chu&ches 
(N Christendom, and by them are understood 
the reformed or evangelical Churches^ but not 
the popish or Roman Catholic church, ipasmuch 
as that is no part of the Christian church ; 
because wherever th^ church is, there the Lord 
is worshipped, and the Word is read ; whereas, 
among the Roman Catholics, they worship them- 
selves instead of .the Lord, forbid the Word to 
be read by the people, and affirm the pope's 
decree to be equal, yea, superior to it 

9. The doctrine of charity, which is the doc- 
trine of life, was the essential doctrine in the 
ancient churches; concerning which churches 
the reader may see more in the Abcana C<eles- 
TIA, n. 1238, 2385 ; and that doctrine conjoined 
all churches, and thereby formed one church out 
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of many. For tbey acknowledged all those to be 
members of the chiareh, who lived in the good 
of charity, and called them brothers, howsoever 
they might differ in truths, which at this day are 
called matters of faith. In these they instructed 
one another which was among their works of 
charity ; nor were th^ angry if one did not ac- 
cede to another's opinion, knowing tliat every 
one recdv.e8 tnith in such' proportion as he is hi 
good. Forasmuch as the ancient churches were 
of such a quality, therefore the members of them 
were interior men, and forasmuch as they were 
interior men, they were wiser mfen. For they 
who are in the good of love and charity, are, with 
respect to the internal man, in heaven,'and in an 
angelic society tliere which is in dmila^ good ; 
whence there is an elevation of their mind to 
interior things, and consequently they are in 
wisdom : for wisdom cannot come from any G^er 
source than from heaven, that is, through heaven 
from the Lord ; and in heaven tfaei^e is wisdom 
because those who are there are in good : wisdom 
consists in seieing truth from the light of truth, 
and the light of truth is the light which is in 
heaven. But in process of timfe that ancient 
wisdom decreased; for so far as mankind re- 
move themselves from the good of love to the 
Lord, and the good of love towards the neigh- 
bor, which love is called charity, so far also 
they removed themselves from wisdom, because 
they so far removed themselves from heaven. 
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Hence it was that man ttom internal became 
external, and this suocessivdiy ; and when man 
became external, he also became worldly and 
corporeal ; and when this is hia quality, he little 
cares for the things which are of heaven ; for the 
delights of earthly loves, and the evils which- are 
delightful to man from those loves, then occupy 
him entirely ; and the things which he hears con- 
cerning a life after death, concerning heuaven and 
hell, and concerning spiritual subjects in general, 
are then as it were without him and not within 
him, as nevertheless they ought to be. Hence 
it is that the doctrine of charity, which was of 
such estimation among the ancients, is at this 
day among the things which are lost ; for who 
at this day knows what charity is, in a genuine 
sense, and what our neighbor is, in a genuine 
sense? when nevertheless that doctrine not only 
teaches this, but innumerable things beside, of 
which not a thousandjth part is known at this 
day. The whole sacred scripture is notiiing else 
than the doctrine of love and charity, which the 
Lord also teaches, saying, ** Thou shalt love the 
Lord thy Ood from thy whole heart, and in thy 
whole soul, and in thy whole mind; this is the 
primary and great commandment ; the second is 
like unto it; thou shalt love thy neighbor as 
thyself: on these two commandments hang all 
the law and the prophets.'' Matt. xxii. verses 
87, 88, 89. The law and the prophets are the 
Word in general and in particular. 
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OF GOOD AND TRUTH. 

11. All things in the universe, which «re ac- 
cording to divine order, have relation to good 
and truth. Nothing exists in heaven, and noth- 
ing in the world, which does not relate to these 
two. The reason is, because both, as well good 
as truth, proceed ^m the Divine, from whom 
are all things. 

12. Hence it Appears, that nothing is more 
necessary for man than to know what good and 
truth are, and how each regards the other, and 
in what manner they are mutually oo^oined. 
But it ii most necessary for the man of the 
church ; for as all things Of heaven have relation 
to good and truth, so also have all things of the 
church, inasmuch as the good and truth of 
heaven are also the good and truth of the chiiroh. 
It is <m this account that good and truth are first 
treated of. 

13. It is according to divine order that good 
and truth should be conjoined, and not sepa- 
rated ; thus that they should be one and not two : 
fo^ they proceed in conjunction from the Divine, 
and they are \n conjunction in heaven, and there- 
fore they should be in conjunction in the church. 
The conjunction of good and truth is called in 
heaven celestial marriage^ far all therein are in 
this marriage. Hence it is, that, in the Word, 
heaven is compared to marrii^e, and the Lord is 
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called Bridegroom and Husband, but heaven 
bride and wife; in like manner the church. 
That heaven and the church are so called, is 
because they who are therein receive divine good 
in trutiis. 

. 14. All the intelligence and wisdom which 
angels possess is from thiat marriage, and not 
any of it from good separate from truth, nor 
fromlaruth separate from good. It k the same 
with men of the church. 

15. Inasmuch as the <M>njimction of good and 
truth bears resemblance ta marriage, it is plain 
that good lovies truth, and that truth, in its 1»im, 
loves good, and tliat each desires to be conjoined 
with the other. The man* of tJ^e church, who 
has not such love and such desire, is not in ce- 
lestial maortiage, coni^uently the church as yet 
is not in him ; for the conjunction of good and 
truth conistituties the chUreh. 

IB-. Goods are manifold; in genial there is 
spiritual good and natural good, and. both con- 
joined in 'g^iuine moral good. As goods are 
manifold, so alsio are truths, inasmuch as truths 
aare of ^ood^ and ate the forms of good. 

17. As is the case with good and truth, so it is 
in the opposite with evil and the false; for as 
all things in the universe, which are, according 
.to.divine<)rder, have relation to good and truth, 
so all thingi^ which are contrary to divine order 
have relation to evil and the false. Again, as 
good loves to be conjoined to truths and viM versa, 
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80 evil loves to be conjoined to the false, and vice 
versa. And again, as all intelligence and wisdom 
are born of tlie conjdnctiori ot good and truih, 
so all in^aBity and folly «;i;e bom of the c^iijanc- 
tionof 6vil,And the false. T|ii$ conjunction of; 
evil and 'the fake is called in^nal marriage, . 

18. From 1^> ckcunaatanoe that evil 4i»d the 
&l8e are. oppoMtQ.ta good and troth,, it is^plfup 
that trutheannot be ^Bjotned to.evil, nor goiod 
to the false of evil ; if truth be adjoined ^ evil, 
it becomes truth, noi longer/ but the fi^ls^, inas- 
much as it is &lsifiedj and.if good.ba adjoined 
to the false ol evil, it becomes good no longer, 
but evil, inasmuch aft it iA adulterated. : Never- 
theless the fklse which is not of evil m^y becpn^ 
joined to good. , 

19. No one who is in.. evil, and ibhence ift.fche 
false firom confirmation and life, can know wh^t 
good and truth is, for he believes hi9 own. evil to 
be good, and thence he believes Jiis own Mae to 
be truth; but every one who is in good and 
thence i^ truth may know whatevil and the false 
is. The reason of this i&, because all good a^d 
its truth is, in its essence, oelestial^ and wJ^t is 
not celestial in its essence is <$till from a qele^tial 
origin; but evil and its. false is. in. ita essence 
infernal, and what is not infernal m its, essence 
haa hevertheless its odgin-from t^enpe; and 
every thing celestial is in HgMy.bul e^ery. tiding 
infemdl is im darknesa.* . . , .,; . ,i 
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OF WILL ANP UNDERSTANDING. 

28. Man has two faculties which constitute his 
lifb : one is called Will, and the other Uitdbr- 
8TAm>lNO: they are distinct from each otlier, 
but so created that they may be one ; and when 
they are one, they are called Mnn>: wherefore 
of these consists the human mind, and all the 
life of man is in them. 

29. As all things in the universe, which are 
according to diviuB order, have relation to good 
and truth, so all things with man have relation 
to will and understanding; for good with man is 
of his will, and truth with him is of his under-^ 
standing. These two faculties, or these two lives 
of man, are their receptacles and subjects ; the 
will being the receptacle and subject of all things 
of good, and the understanding the receptacle 
and subject of all things of truth. Ooods and 
truliis haVe no other residence with man : and 
forasmuch as goods and truths have no other resi- 
dence with man, so neither have love and fidth ; 
for lore is of good, and good is of love ; and faith 
is of truth, and truth is of fkith. 

80. Now forasmuch as all things in the uni- 
verse have relation to good and truth, and all 
thing» of the church to t^e good of love and the 
truth of'Mth; and forasmuch as man is man 
from these two faculties ; therefore they also are 
treated of in this doctrine ; otherwise man could 
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hare no distinct idea concerning tbem, whereon 
to found his thought 

31. The will and understanding likewise con- 
stitute the spirit of man, for his wisdom and in- 
telligence, and his life in general, reside in them, 
the body being only obedience. 

32. Nothing is more important to be known, 
than in what manner will and understanding 
make one mind. They make one mind as good 
and truth make one ; for there is a similar mar- 
riage between will and understanding as there is 
between good and truth. What is the quality of 
that marriage may appear from what has been 
said above, concerning good and truth. As good 
is the very esse of a thing, and truth the existere 
of a thing thence derived, so the will with man 
Is the very esse of his life, and the understanding 
the existere of life thence ; for good, which is of 
the will, assumes a form, and renders itself visi- 
ble, in the understanding. 

88. They who are in good and truth have will 
and understanding, but they who are in evil and 
the false have not will and understanding ; but, 
instead of will, they have cufndity, and, instead 
of understanding, they have science. For the 
truly human will is the receptacle of good, and 
the understanding the receptacle of truth ; where- 
fore will cannot be predicated of evil, nor under- 
standing of the Mae, because they are opposite, 
and opposites destroy each otlier. Hence it is 
that the man who is in evil, and thence in the 
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false, cannot be called rational, wise, and in- 
telligent. With the evil, also, the int^eriors 
which are of the mind, wherein the will and the 
understanding principally reside, are closed up. 
It is supposed that the evil also have will and 
understanding, because they say that they will 
and that they understand ; but their will is mere 
lust, and their understanding is mere science. 



of the inteenal and external 

man; 

36. Man is so created as to be, at one and the 
same time, in the spiritual world and in the 
natural world. The spiritual world is that in 
which angels are, and the natural world is that 
in which men are. And because man is so 
creatiad, therefore he is endowed with an inters 
nal and an external ; an internal by which he 
may be in the spiritual worlds and an external 
by which he may be in thci natural world. His 
Internal is what is called, the internal man, and 
his external is what is csllled the external man. 

37, Every man has an internal ^nd an exter- 
nal; but there is a difference in this respect 
between the. good and the evil. The internal 
with the good is in heaven and its light, and. the 
external is in the world and its lights which 
light with. then^ is illumina^ by the light of 
hea^vjei^, so, that with them the intemaLand the 
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exteroAl act in nrdtyy as the efficient cause and 
the effect, or as what is prior and what is pos- 
terior^ But with the evil th^ internal is in the 
world and its light, as is also the external; 
wheretoe they see nothing from the light of 
beaven^ but only firom the light of tiie world, 
which light they call <^e iight of nature. Hence 
it is that the things of heaven are to tl^em in 
darkness, and the things of the world in light. 
It is therefore manifest that the good have an 
internal man and an external man, but that the 
evil have no internal man, but only an external. 

38. The internal man is what is called the, 
Spikitual Man, because it is in the light of 
heaven, whidi light is spiritual ; and the exter- 
nal man is what is called the Natural Man, 
because it is in the light of the world, which 
light is natural. The man whose internal is in 
the light of heaven, and his external in the light 
of the world) is a spiritual man as to each; but 
the man whose internal is not in the light of 
heaven, biit > only in the light of the world, in 
which is also his external, is a natural man as 
to each. The spiritual man is he who is called 
in the Word alite^ but the natural man is he 
who is called dead. 

89.. The man whose internal is in the light of 
heaven^ and his external in^ the light of the world, 
thinks both spiritually and naturally *, btrt then 
hisi spiritual thought 4ows in into the natural, 
and is there perceived* But the mati whose in^ 
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temal, togethcir with Ms external, is in ih& light 
of the world, does not think spiritually, but 
materially; for he thinks from such things as are 
in the nature of the world, all which are material. 
To think spiritually is to think of things as. they 
essentially are in themselves, to see truths from 
the light of truth, and to perceive goods from 
the love of good ; also to see the qualities of 
things, and to perceive their affections, abstract- 
edly from what is material: but to think ma- 
terially is to think, see, and perceive them 
together with matter, and in matter, thus re- 
spectively in a gross and obscure manner. 

40. The internal spiritual man, regarded in 
himself, is an a^gel of heaven ; and, also, during 
his life in the body, notwithstanding his igno- 
rance of it, is in society with angels; and after 
his separation from the body, he comes among 
them. But the merely natural internal man, 
regarded in himself, is a spirit, and not an ang^ ; 
and, also, during his life in the body, is insoci^y 
with spirits, but with thos& who are in hell, among 
whom he also comes after his separation from the 
body. 

41. The interiors, with those who are spiritual 
men, are also actually elevated towards heaven, 
for that is what they primarily regard ; but the 
interiors whieh are of the mind with those who 
are merely natural, are turned to the world, be- 
cause that is what they primarily regard. The 
interiors, which are of the mind [mens]^ are 
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tnmed with ermj one to that which he loves 
above all things ; and the exteriors which are of 
the mmd [animus], are turned the same way as 
the interiors. 

42. They who have only a common [or gen- 
eral] idea concerning the internal and external 
man, believe that to be the internal man which 
thinks and wills, and that to be the external 
which speaks and acts ; because to think and to 
will is internal, and to speak and to act thence 
is external. But it is to be observed, that when 
man thinks intelligently, and wills wisely, he 
then thinks and wills from a spiritual internal ; 
but when man does not think intelligently, and 
will wisely, he thinks and wills from a natural 
internal. Of consequence, when man thinks 
well concerning the Lord and those things which 
are of the Lord, and well concerning the neigh- 
bor, and those things which are of the neighbor, 
and wills well to them, he then thinks and wills 
from a spiritual internal, because he then thinks 
from the faith of truth and from the love of 
good, thus from heaven. But when man thinks 
ill concerning them, and wills ill to them, he' 
then thinks and wills from a natural internal, 
because he thinks and wills from the &ith of 
what is false and from the love of what is evil, 
thus from hell. In short, so &r as man is in 
love to the Lord, and in love towards his neigh- 
bar, so far he is in a spiritual internal, from 
which he thinks and wills, and from which alsa 
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he speaks and acts: but so hx es man is in the 
love of self) and in the I6v^ of the worlds so iBde 
he is in a natural internal; ^om which he thinka 
and wills, and from which also he speaks and Acts. 

48. It is 'SO provided and ordiered by the Lord, 
that so far as man tiiiiiks and wills from heaven, 
SO far the internal spiritual * man is opened and 
formed. It is opened ihto Jieav^en^eV'ea to::the 
Lord, anid ii is formed abconling to those things 
which are of heav^i. But, 6a the contrary > sa 
far as man does not think and will froi^ heaven,^ 
but from the worlds so far his internal spiritual 
man is closed, and his external is. opened ; it is 
opened into the woi*ldv audit is formed accord- 
ing to those thihgs which, are of the world. 

44. They, with whom the internal spiritual 
man is opened into, heaven to the Lord,* are in 
the light of theaven, and in illumination from 
the Lord, land thence in iiitelligence and wisdom; 
these see trutdL because it is truth,: and p^mve 
good because it is goddJ But> they with whom 
the int^nat spiritual man is closed, do not know 
that there is an internal mAn; and much less 
What tbe interned man .i8,MDeither do they- be* 
lieve that there isi a.Divini^, nor that there ia ia 
life after death ; consequently thi^ do not believe 
the things, which are of heaven and the church. 
And forasmuch as they airo only in light of -the 
world and in illumination <ihenee> they believe 
in nature as the Divide, they see. the false, as 
truths and they. p^sceiye evil as good* . .. .. ^ 
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45. He whose internal ia !so far etternaV th^ 
he believes dothiDg but #hat he can see with 
his ejres and touch with his hand^, is called ^ 
sensual nian : this is the lowest natural man, and 
is in fallacies Concerning all the things which 
are of faith and the church. 

46. The internal and external, whibh have 
been treated of, are the internal and external of 
the spirit of man ; his body is only an additional 
external, within winch they exist ; for the body / 
does nothing fVom itself, but from its spirit which 
is in it. It is to be observed that the spirit of 
man, aft^ its separation from the body, thinks 
and wills, speaks and acts, the same as before ; 
to think and ta will is its internal, and to speak 
and to act is its external; concerning wMch, s^ 
the Treatise on Heaven, n. 234 to 246, 265 to 
275, 432 tb 444, 453 to 484. 



OF LOVE IN GENERAL. 

54k The very life of man is his love, and sudi 
afi the k>ve is, such is the life, yea, such is the 
whole man. But ^ is the governing or idling 
love which constitute? the man. That )ove has 
many other love9 subordii^fite to it, which are 
derivations from it These appear under an- 
other form, but still they are all present in the 
ruling love, and constitute* with it, one king- 
dotn. The ruling love i? as their king and head; 
3 
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St direeC^ them/ and, by tl»em/as niediafe duds, 
it regards and intends its own end, whidi is the 
primarj and ultimate end of them all ; and thib 
it does both directly and indirectly; The object 
of the mling lionre is what is loved above all 
things. 

55. That which man loves above all things is 
continually present in hia thought, and also in 
his will, and constitutes his most essential life. 
As, for example, he who loirto riches above all 
things, whether in money or possessions, is con- 
tinually revolving in his mind how he may obtain 
them. He rejoices exceedingly when he aequires 
them, and is equally griev^ at their loss; his 
heart is id them. He who Idvea himself above 
all things regards himself in every thing: he 
thinles of hims€ilf, he speaks df himself, he acts 
for the sake of himself fi>r his life is the life of 
self. 

66. Man regards that which he loves above all 
things as SiU end ^ he is governed by it in all and 
every particular of his conduct. It is in his will 
like the latent current of a river, which draws 
and bears him away, even when he is doing 
something else; fbr it is Hiis which Animates 
him. tt is of such A qualifrf, that one man 
explored iind a;Iso discovers it in another, and 
either leads him, or Tegulates his dealingi^ with 
him, according to itl 

57. Man is altogether bf such a quality as the 
ruling principle of tils \ih is : by this he is dia^ 
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tingaished from otheis ; a^aurding to tibit is lu», 
heaven if he be good^ and his hell if .he be eriU 
It is his VfUl itself, his propriam, and his nature^ 
fer it is the very: esse of. his life: this osjmot be 
dianged after death, because it is the man him- 
self. . . ■.:]■. 

58. lEvery one enjoys delight, pleasure and 
happiness from hisrulihg love^ and aocording 
to it; for man calls that delightful which he 
loves, because he perceives it; but that which 
he thinks and does not love, he may also call 
delightful, but it is not the delight of his life. 
That which is delightful to his love is what man 
esteems good, and that which is undelightful is 
what he esteems evil. 

59. T|^e,r^ ,are two loves, from which, as from 
their fountains, all gpods ai\d truths exist ; and 
there are two loves, from which all evils and 
&lses exist. The two loves, from which all 
goods and truths exist, are loYe to the Lord, and 
loi^e towards the neighbor ; and the two loves, 
from which all evils and &lses exist, are the love 
of self and the love of the world. These two 
loves are in direct o^osition to the former. 

60. The two )ove^ from which are all goods 
and truths, which are^ as was said, Ibve to the 
Lord and love towards the neighbor, constitute 
heaven with man, wherefoiis' also they reign in 
beaven; and forasmuch as tli^y constitute) he&vea 
wkh mah, tittey also constitute* the church with 
him. The two loves from which are all evils 
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and falses, which are, as was said, the love of' 
self and the love of the world, oonstitute hell 
with man, wherefore also they reign in hell. 

61. The two loves from which all goods and 
truths are, which, as was said, are the loves of 
heaven, open and form the internal spiritual 
man, because, they reside therein. But the two 
loves from which all evils and fklses are derived, 
when they have the dominion, shut up iand de- 
stroy the internal spiritual man, and render man 
natural and sensual, according to the extent and 
quality of their dominion. 



OF THE LOVES OF SELF AND OF THE 
WORLD. 

65» The love of self consists in willing well to 
ourselves alone, and not to others except for the 
sake of ourselves, not even to the church, to our 
country, to any human society, or td a fellow- 
citizen ; and also in doing good to them only for 
the sake of our own fame, honor and glory; for 
unless it sees that these will be promoted by the 
goods which it does to otliers, it says in its heart. 
What matters it? why should I do this? and 
what advantage will it be to me? and so it 
passes them over. Whence it is plain that he 
who is in the love of self does not love the 
church) nor his country, nor society, nor hia 
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fellow-citizen, nor anythlnj^ good, bot himself 
alone. 

66. Man is in the lore of self, when, in those 
things which he thinks and does, he has no 
respect to his neighbor, nor to the public, much 
less to the Lord, but only to himself and his 
own connections ; consequently when every thing 
which he does is for the sake of himself and his 
own connections, ftnd when, if he does any thing 
for the public and his neighbor it is Only for 
the sake of Uppearance. 

67. It is said for the sake of himself and his 
own connections, because he who loves himself 
also loves his own connections, who are, in par- 
ticular, his children and relations, and in general, 
all who make one with him, and whom he calls 
his own. To love these is still to love himself, 
^r he regards them as it were in himself, and . 
himself in them : — among those whom he calls 
Ms own, are also all they who praise, honor, 
and pay their court to him. ' 

68. That man is in the love of self, who de- 
spises his neighbor in comparison with himself, 
who esteems him his enemy if he does not favor 
him, and if he does not respect and pay his court 
to him : he is still more in the love of self who 
for such reasons hates his n^ghbor and perse- 
cutes him ; and he is still more so who for such 
reasons burns with revenge against him, and 
desires his destruction: sudi pebons at length 
delighl; in cruelty. 
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may plainly appear what is the quality of the 
lovQ'of selfl Cetesti^l l^^ve conaists in loying 
U£^ for tbef sake of : i;^es, or gooda fox t^e sake of 
gOQiA»i swshas man should p^formto the church, 
to hi£i country^, tpihuman society, aAd to his fellow- 
citizens. But he who Ipyes thena. for the sake of 
scdf, loves th^m no otherwise, than he loves his 
domestics because they are serviceable to him. 
Henpe it fpllow^ that he who is in the love of 
self, would that the church, his country, human 
so^e|iies, and h^& fellow-citizens^ should serve 
him, 4qd. npt thali he should serve thetfx* He 
places himself s^boye them, and them, belpw him-> 

70. Moreover, SQ far bb any one is in celestial 
love, whid^ consists in loving uses ^nd goods, 
t^i in beipg ^ected with delight of heai't when 
he performs them, so far he is led by tbQ Lord, 
because that is the love in which the lx>rd is, 
and which is from Him. Bi^t so lar as any one 
is )n the love of, self^ so '^r he is led by himself; 
and so far as he is led by himself, so fyr he is led 
by his own propriupi ; and the propriufn of man 
is nothing but evil ; for it is his hereditary evil, 
Yi)wYs consists 14 loyiQg self more than God, dnd 
the wpfld more thsm heaven. 
. 7L The love of.self is ^Iso of such a quality, 
that sp far as. the feins are given to it, that is, so 
||ur 9fi ej(ter^al pefi^tij^ints a^e removed, which are 
fears on account of the law an4 i^. p^ii^tie^ 
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and on accouat of ike loss of hm^ of honor , 
of gain, of office, and of U^ it rashai on UU k 
wonl^ not only extend its empire ovet tibe onl- 
versal globe, but also overlieaTen, and over the 
Divine itself; it has no bound nor etid, Hiia 
propensity lurks in every one who is in the love 
of self, although it does not appear before the 
world, on account of the checks and restraints 
before mentioned. Besides, every one who is of 
such a quality, when he meets with an insupera- 
ble obstacle in his way, waits till it is removed; 
hence it is that the man who is in such love does 
not know that such a mad, unbounded cupidi^ 
is latent within him. Nevertheless^ any one may 
see that this is the case, who observes the conduct 
of potentates and kings, who are not withheld 
by such 'checks, restr^nts, and insuperable: ob- 
stacles; who rush on and subjugate provinces 
and kingdoms as long as success attends them, 
and aspire after power and glory without bounds. 
And it may be seen still mor^ dearly from the 
case of those who extend their dominion into 
heaven, and transfer to themselves ail the divine 
power of the Lord, and are , continually lusting 
after more. ' 

72. There are two kinds of ddminion, that oi 
love towards onr neighbor^ and that of the Ipve 
of self. These two kinds of dominion are In their 
essence entirely opposite to each others > He who 
rules from love towards his neighbor, wills good 
to all^ and loves nothing move than to: perfonn 

Digitized by CjOOQIC 



*^ . -^OT T»fi KEW JERUSALEMy^ 

1»<iis, •c6naeqa«litly to serre'' others; (to serve 
btbl^ts' oonsiBts iti ckang^ them good Ifrom good 
li^ill, «xid dn performing uses;) this is his love, 
aiid ' this ' is the delight of his heart ' He is also 
Te)6iced in proportion as he. is exalted to digni- 
ties^ not for the sake of the dignities, but for the 
sieLke of uses, irhich he is thereby enabled to 
perf6rm in more abundance and in a greater 
degree; suoh is the quality of domiinion in the 
heatene. But he who rules from the love of 
«elf, wills good to none except to himself and 
his own connections : the uses which he performs 
a^e for the sake of his own honor and glory, which 
he esteems the only uses < when be serves others. 
It ts in order that he may be served, honored 
and exalted : he seeks dignities, not for the sake 
of the goods which he might perform,' but that 
he may be in eminence and glory, and thence in 
the delight of his heart 

78. The love of dominion also remains with 
every one after the termination of his life in the 
world. They who have ruled from love towards 
their neighbor, are then intrusted with dominion 
in the heavens ; but then it is not they that rule, 
but the uses and goods which they love; and 
whei^ uses and goods rule, the Lord rules. But 
ihej who have ruled in the worid from the love 
of self, are after the termination of their life in 
the world, in hell, where they are vile slaves. 

74. Hence it may be known who they are that 
aie in the love of aelt It is of no importance 
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hov/' iStk^y 'Appeskr* ext^mMy; vrketlie^ elate' or* 
sabmlssive \ for sucli things rei^ide in the interior 
man, itnd the interior man is <3onc>^led b^ tawny ^ 
whilst the exteri(^ is inBtrU<3ted to assutne the' 
contrary appearance of love for the pnfolid and* 
the' neighbor. And thi^ is' also done fbr the* 
sake o# self: for they know tliati^e love of ihe- 
publio and the neighbor has a power of inte-"^ 
riorly affeiJting all men, and that th^ shall W 
loved and esteemed in piroportion.' The reasdtt' 
why that Ithro' has suoh a power is, because 
heaven flows in into' it. - I . = ■ •• 

76. The evils which belong to'those who areriti' 
the lov6 of self, are, in general, ' b^tiempt Mof ' 
others, envy, enmity agjlinst th&e who' do' not' 
favor them, hostility on that aecotrnt; hatreds 
of various kinds, revenge, cunfiing, deceit,- un- 
merclMness, and cruelty ; and where such evils' 
exist, there is also contempt of the (Divine, and 
of divine things, which are <lie truths arid goods 
of the church: if these are honored 'by sucfe 
persons, it is Only with the mouth, Und ndt with 
the heart. And because such evils are thence',^ 
so there are similar falses, for faltes proceed frotn 
'evils. ' ' .>..'''■':-.■ ■ ' •. 

76. But the love of th6 world consists in'wish- 
ing to appropriate the wealth 'of othters tb <Jur- 
selves by any artifice, in placing the heart in 
riches, aiid in suflfering the world to draw u^ 
back, and lead us away froin spiritual love, 'which 
is love towards the • neighbor,' consequently,' flroM' 
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hMven. Thegr «re in %h» loye of tf&e world who 
deiire to approprUte the goods of others to thenn 
selves by various artifices, particularly they who 
do so by means of cunmng and deceit, esteeming 
their nedghbor'a good as of no importance. They 
who are in that love covet the goods of others, 
and so £u: as they do not fear the laws and the 
loss of reputation, which they re^rd for the 
sake of gain, they deprive others of their prop- 
erty, and even commit depredations. 

77« But the love of the world is not opposite 
to celestial love in the same degree that the love 
of self is, inasmuch as such great evils are not 
xoncealed in it. This love is manifold : there is 
the love of riches as the means of obtaining 
honors; there is the love of honors and dig- 
nities as the means of obtaining riches ; there is 
the love of riches for the sake of various uses 
with which people are delighted in the world ; 
there is the love of riches for the sake of riches 
alone, which is avarice, and so on. The end for 
the sake of which riches are desired, is called 
their use, and it is the end or use from which the 
love derives its quality ; for the quality of the love 
b the same as that of the end which it has in 
view, to which other things only serve as means. 

78. In a word, the love of self and the love of 
the world are altogether opposite to love to the 
Lord and love towards the neighbor ; wherefore 
the love of self and the love of the world are 
infernal loves, for they reign in bell, and also 
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coiisttCHt^ bell lirith Jhttnt bat lo^e to tfie Lotd 
and love towards the neighbor are heavenly IoT«ly 
fbr th^^ reigii in hieaven/ flfid ako constitute 
heaven widi iiian.. 

79: Froin what has befen n6w said, it i»«y be 
seen the* air evils are Ih And fhwn those two 
loves ; for the evils Which 'werie enumerated at n. 
75 are common ; the others, which were net enu- 
merated, because thej'ar^ speci&;, origiaate in 
and flow from diem. Bence it niay appear, tkat 
man, forasmuch as he' is* born into tbttse 'two 
loves, is born into'eVils of every kind. • - • 

80. In order that man may know -wihalt evik 
are, h^ otkghtto know theh'or^n ; and ubleSd he 
knows what evils are; he cHUn^tteow whdt gooda 
are, t^onsequently he eaunot know of what quality 
he himself Is : ' this is the reason that' theiite two 
origibi of evils are treated -of^beie. ^ 



OF LOVE TOTirARI>S. T^i5J NEIGHBOR, 
M , OB.XJHAWl^y. , . , , 

84. It shall ^rst be shown^ what tiDe neighbor 
Is, as it is the neighbor who is to be loved, and 
towarcts whc^m' charity k t6* be exereised. "For 
uhlesi!^ it be known ^hatour neigKboif'is,'Oh&inty 
'may be exei^cised in a'simliar msiniifer, wittioiit 
distinbtion; toWafds* «he evil lB*wdl as towacrds 
-the good, whetice charity diasesi td ' be ' charfty : 
(fo^'>1&eiBvtr,from<tbe>l»toidflk^otiii<c^^ 
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^em, do evil ta th^r neighbor, but the gqod do 
good. 

S^. It is^ a commoii opinion at this day, that 
every man is equally a neighbor, and that bene- 
fits are to be conferred on every one who needs 
aasistaOiCe; but it is the business of Christian 
prudence to examine well the quality of a man's 
life, and to exercise charity to him accordingly. 
The man of the internal church exercises his 
charity with discrimination, consequently with 
. intelligence ; but the man of the external church, 
forasmuch jos he is not able thus to discern things, 
does it indiscriminately* v^ 

86. The distinctions of neighbor, which the 
man of the church ought well to know, depend 
upon the good which U with every one ; and for- 
asmuch as all goods proceed from the Lord, 
therefore the Lord is our neighbor in a supreme 
sense and in a supereminent degree, and the 
origin is from Him. Hence it follows that so 
fax as any one is receptive of the Lord, in that 
(degree he is our heighlK)r; and forasmuch as no 
one receives the Lord, that is, good from Him, in 
the same manoter as another, Ui^e^re no one is 
our neighbor in the savae maaner as another. 
For all who are In the heavens, and all the good 
who are on the earths, differ in good ; no two 
ever received aigoodithat ia altogether one and 
4he aame; it must be viirious, that each may 
snbekt by itself. ..But all these. varieties, conne- 
quently all the diatinetiona of neighbor, whicb 
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depend on the receplioa of the Lord, thait k, bn 
the recejition of good ftom Him, can nerer be 
known by any man^ nor indeed by any angel, 
except in a general manner, or with respect to 
their kinds and species: neither does the Lord 
require any more of the mian of the church, than 
to lire according to what he knows. 

87. Forasmuch as good is different with erery 
one, it follows, that the quality of his good de- 
termines in what d^ree and in what proportion 
any one is our neighbor. That thb is the case 
is plain from the Lord's piarable concerning him 
that fell among robbers, whom, when half dead, 
the priest passed by^ and also the Levite; but 
the Samaritan, after he had bound up his wounds, 
and poured in oil and wine, took him up on his 
own breast, and led him to an inn, and ordered 
that care should be takisn of him : he, forasmuch 
as he exercised the good of charity, is called. 
neighb<Nr, Lake x; 29 to 37 ; whence it may be 
known that they are our neighbor who are in 
good : oil and wine, Which the Samaritan poured 
into the wounds, also signify good and its truth. 

88. It is plain, irom what has now been said, 
that, in a uniyersal sease^ good is the neighbmr, 
ibraemuch as a man is neighbor aooording to the 
quality of the good tliat is with him from the 
Lord; and forasmuch as good is the neighbor, 
so is love, for all good is of love; consequently 
ereiyman is our neighbor according to the qual* 
itgrol the love w&ichhe reoeives from the Lerdi 
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V S9J Tlibtjloy^ isiirllattcaiifes KWf one lo b^ a 
Qi^ighboff, aitd.thiaitj ovtery bne i» ane^bor ao* 
cic»4ing to the (JiialUy of his love, appearsmani* 
festly ixem tiie caee t>f ' tluMe wbo are in* the love 
of self, ^kho acknowledge for tl^eif neighbor those 
wh6 Ipte) thiem most ; that iA^ a^ far as ^ey belong 
to themselves.they eimbtrace them, they treat them 
with kitidness, they corifer benefits .on them, and 
call them bt'others; yea, forasihueh' as they are 
evil, they ^ay^ that; these are their iieighbor more 
than others : they ec^em lOthefs as their neighbor 
in proportion as they lovo'thdm^ thus according 
to.the <|iftftlity and :qnantity of liieir lovei Siuh 
pa^sgna i derive the origin i of Neighbor from . self, 
by reason that* love oonstHutes and determines it 
But they who do not love themselves more thaa 
Othetsy a^is; the icaae with All whb belong to the 
kingdom of the Loird) wsill ideiive the origin 6t 
nelghboiT from>: HiBL ^hom they ought to love 
aboifeteUi things, conise^ueiiKtly^ fvdmltbe Lord; 
and>they!wiU ealeem. every K»Bev as neighbor ac-' 
pointing jto the quldity of hi£i love tor Htm and from 
Him^' Henoe it appcuUs. from' iwhbnce the origin 
0f neighbor' is to be drawn by the man of the 
phuirch ; and thait cYiery fme la neighbor accord-^ 
'io% to the good whkfaj h^^possesses Irom the Xiord, 
consequently ithat good itsielf is theiieighbot. 
, . 90i That this isi the^caae,! the Lord also* teaches 
1^ Id^iithewv^forohd.fiald to .those who. were in 
g904, tbat theor, had givenifaim toeat,.ihat they 
bftd f iveki hini u> driak, 4hat they had ^thartd 
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hun, had <jothed him, had yisited him, and had 
come to him in prison ; and afterwards that, so 
fiur as th^ had done it to one of the least of their 
brethren, they had done it unto him," xxv. 84 to 
40 ; in these six kinds of good, when understood 
in the s^nritual sense, are comprehended all the 
kinds of neighbor. Hence, likewise, it is evi- 
dent, that when good is loved the Lord is loved, 
for it is the Lord from Whom good is, Who is in 
good, and Who is good itsel£ 

9L But the neighbor is not only man singly, 
but also man collectively, as a less or greater 
society, our country, the church, the Lord's 
kingdom, and, above all, the Lord Himself; 
these are the neighbor to whom good is to be 
done from love. These are also the ascending 
degrees of neighbor, for a society consisting of 
many is neighbor in a higher degree than a single 
man is ; in a still superior degree is our country ; 
in a still superior degree is the church ; and in a 
still superior degree is the Lord's kingdom ; but 
in the supreme degree is the Lord : these ascend- 
ing degrees are as the steps of a ladder, at the 
top of which is the Lord. 

92. A society is our neighbor more than a 
single man, because it consists of many. Charity 
is to be exercised towards it in a like manner as 
towards a man singly, that is, according to the 
quality of the good that is with it ; consequently 
in a manner totally different towards a society 
of well-disposed persons, than towards a society 
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of ill-dkposed persons v^tAud society is loVed wfa^ii 
its gocki is provided ifoi> from the iove of gOo4.' 

%^i Our <jounti"3r is our neiglibor more • than « 
society, becaufile it is like si parent ;. fot ^ man i» 
born therefin, and is thereby tloUrished and pto-^ 
tecled fifom iirfuries: Good is to be done to our 
country from sL principle 6t love ace<^ding to its 
necessities, which principally regard its sitote^ 
nance, and the civil and spiritual life Of' I^OBef 
therein. He who levies his counta^', and doe$ 
good to it from good will, in the otiier lif* loves 
the Lord's kingdom^ for there the Lord's king- 
dom is his counlary, and he who loves^ the Lord's 
kingdom loves the Lord^- because the Lord' ia all 
in ail in His kingdom. * » 

94.' The church is our neighbor more than our 
country, for he who provides for the church, pro- 
vides for the souls and eternal life of the men 
who dwell in his country ; wherefore he who pro- 
vides for the church from love, loves, his neigh- 
bor in a superior degree, for he wishes and \nli& 
heaven and happiness of life to eternity toothers. 

95. The Lord's kingdom is our neighbor in a 
still superior degree, for- the Lord's kingdonicon^ 
sistB of all who are iii good, as well those on the 
earths as those in the heavens ; thus the Lord's 
kingdom is good with all its quality in the com- 
plex: when this is lov^d, the individuals are 
loved who are in good. 

96. These are the d^rees of neighbor, and.love 
ascends, with those who are principled in love 
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tjeywards'lihdr ii^$g!ib)6r, ftccoMing' to these did^ 
^ees. But'th^^ deg^eeift &re degrees in HQCceCh 
sire ord^r, in' which whatt h pri6r or su|)erk)r is 
to be preferred to What is' posterior or itt^rior; 
and forasnitich as the Lord is in the supreme 
degree, and He is to be regarded in e^dh dejgred 
as the end to which it tends, consequently H^ is 
to be loved above all peWorisi and things. Hence, 
now, it may appear in what nianher love to 
the Lord conjoins itself n^ith love towards the 
neighbor. ' 

97. It Is a common saying, that every one is 
his oWn neighbor ; that is, that every 6we sh6uld- 
first consider himself; but the dbctririeof chkrity ' 
teaches how thii is to be utiderstdod. Every 
one should provide for himself the ueicessslriesol* 
life, such as food; raiment, habitation, and other 
things which the state of civil life, in which he 
is, necessarily requires, atid this not only for him*- 
self, but also for hi^ family; and not only for'th'e 
present time; but also for the ftiture ; for, unless 
a man procures himself the necessaries of life, he' 
cannot be in a state' to ex.e?rcise charity, for he is 
in want of all things. 

98. But in what manner ivery one bii^ht to be 
his own neighbor may appear from this compari- 
son : every one ought to provide food and raiment' 
for his body ; this must bef the first object, but it 
should be done to the end thttthe may have a 
sound mind iii a sound body; And every one 
ought to provide food" for his" mind, viz. such 

4 
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things a? arQ of inteUigenc^ and wisdom, to tho 
end that, it may thence be in a state to serve his 
fe}low-citizena, h^man society, his country, and 
the church, thus Uie Lord. He who does this 
provides for his own good to eternity; whence 
it is plain that the first thing is to discover the 
end in view, for all other things look to this. 
The case is like that of a man who builds a 
house: he first lays the foundation; but the 
foundation is for the house, and the house is for 
habitation, he who believes that he is his own 
neighbor in the first place, is like him who 
regards the foundation as the end, not the house 
and habitation : when yet the habitation is the 
very first and ultimate end, and the house with 
the foundation is only a medium to this end. 

99. The end declares in what manner every 
one should be his own neighbor, and provide 
for himself first. If the end be to grow richer 
than others only for the sake of riches, or for the 
sake of pleasure, or for the sake of eminence, and 
the like, it is an evil end, and that man does not 
love his neighbor, but himself: but if the end 
be to procure himself riches, that he may be in 
a state of providing for the good of his fellow- 
citizens, of human society, of his country, and 
of the church, in like manner if he procure him- 
self offices for the same end, he loves his neigh- 
bor. The end itself, for the sake of which he 
acts, constitutes the man; for the end is his 
love, forasmuch as every one has for a first and 
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ultimate, ead^ tiiait wbioh ' he '■ loi^es ^bovte All 
things^ '.'. -.'.■■;.'(.{ ■' . M ... 

What k&t faitberto been smid h eonoeming t^6 
ceigfabor; lore towards faim, or Chahitt^ shall 
now be treated of. 

100. It i» believed by manj^, that love towards 
the neighbor, consists In giving to thb poor, in 
assisting the indigent, and in doinggood to (every 
one; but charity donsist* in acting phidenily, 
and to the end that good «kay resnlti He who 
assists a poor or indigent villain does evil to his 
neighbor through hinij for, through thb assignee 
which he rendeis^ he confirms him in evil, and 
supplies him -with the means of dbing evil to 
others: it is otheni^ise ^th him who gives sap* 
port to the good. I 

: 101; But charity ' extends Itself much mord 
widely than to the pobi/and indigent; fbr charity 
eonsiets^ in doing What is Tight in every w6rky 
and olir duty in every ^ office. If a jud^> does 
justice for the eiike of justice, he exercisi^ 
charity i it he ponishte tiie guilty and absolves 
the innocent; he exercises* 6hArlty;;ibr thtts he 
consultB the welftlre of his £»ilow^titBe»s; and 
of his country^ The priest who teachei^ <lhith, 
and leads to good, for (ihe Salbe of truth* and good, 
exercises charity. But he who does isuoh things 
lor tke sake of self aiid the 'Wo]M,'doe^ not exer- 
cise bliarity} becatne (he doetosot lore his nei^ 
bdF,'buthiTOself.t':^ .--M'- ''''-^ ■' ''•'■' '. "•' ' '" " 

102; iThBcaseis:theflaniein all 0ti«er 1nstihice% 
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yfheliher a man be in anjr ot&ce or not ; aa witli 
children towards their parents, and with parents 
tQward» their children; with serviants towards 
l^eir masters^ and with maisters towards their ser* 
vants; with subjects towards thieir Icin^, and with 
a king towards his subjects : whoever of these does 
bis duty from a principle of duty, aiid what is 
just from a prin<^iple of justice, exercises charity. 

103. The reason why such things belong to 
tho lo^e towards the neighbor, or charity, is, 
bi^cause, as was said above, every man is our 
neighbor, but in a different manner. A less 
and greater society is more our neighbor; our 
country is still more our ileighbor ; the Lord's 
kingdom still more { and the Lord above all ; and 
in a universal sense, good, which proceeds from 
^e Lord, is our neighbor; consequently sincerity 
and justice .are $6 U^, Wherefore he who does 
any good for the sake of good, and he who acts 
sincerely and justly for the sake of sincerity tod 
jui^iee, loves his neighbor and exercises charity ; 
i&r he does so : &om the love of what is good, 
mHiC^f^.&ndimt, and consequently from the lovfe 
9f those in whom good, sincerity, and justice are. 

104 Charity therefore is an Internal affection, 
from which: man wills to do good, and this with* 
out ^munera^On ; the delight of his life consists 
in doing iU W.i^ thenti Who do good frcNoi in- 
ternal afifbctioift, there is chariily in every thing 
which they think and speak, and Which Ihey will 
9A4.do: it'BHiy be said that a man or angei> as 
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to. bis interiors, is Parity, when good is his 
neighbor* So. widriy does charity extend itself. 
XO$w They who have the love of self and of 
the world for an end, cannot in any wise be in 
charity ; they do not evea know whal; charity is, 
and cannot at all comprehend that to will and 
do good to the neighbor without reward as m 
end, is heaven Iq man, and that there is in that 
affection a happiness as great as that of the 
angels of heaven, which is ineffably; for they 
believe, if they are deprived of the joy pro- 
ceeding from the glory of honors and riches, that 
nothing of joy can be experienced any longer; 
when yet it is then that heavenly joy fii!st begins, 
which infinitely transcends the other. 



OF FAITH. 

108. J^o man can know what faith is in its 
essence, unl^ he k]M>w what charity is, because 
where there is no charity there is no. faith, foras* 
much as oharijky makes one with feith a^.good 
does with truth. Fpr what man k>ves oiT holds 
dear, this he esteems good, and what man be^ 
lieyes, this he c^teems^ truth ; whence it is plain 
that there is a )ik^ uj^ion, pf charity and faith, as 
the^^ is of good.and truth; the quality of which 
union mf^ i^pp^ar from what has been«aid«bove 
concerning Good and Tbut^^ - ,' : ; 

. lO^k Thd upion pf .qhari^ aB4;;faith is alap 
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like that of will and utiderstandtorg' with man; 
for theiie are* the two faculties which receive 
good aftd truth, the'wH4 receiving '^good and the 
utidersta:ndiiig truth ; thus, iaiso, thei^two facul^. 
ties receive charity and fkith, fbrasmuch aH good 
is of chtirity and truth is Of fhith.- No one is 
igtiorant that charity and fkith resHie \irith man, 
and in him, isind ibra)Bttraieh as tl|ey are with him 
and iti himj they must be in his will and under- 
standing, M all t^e life Of man is thetein, and 
from thencew Man has also memory, hut this is 
only the outer court, where those thtegti are col- 
lected toget^ear which are to enter into the under^ 
standitl^ttiid the Will : wi^nce it is "^laiin that there 
is a like union ^ oUarity and ftiithj ais there is of 
will and understanding; the quality of which 
union may appear from what has been said 
above concerning V^l^h i^nd.UJNDERSTANDiNG. 

110. Charity conjoins itself with faith with, 
man, when mkn 'w^lls that whi^h h^ ktiow^ fmd 
perceives j to Will i^ 'of chftrfty, Init to faww and 
perceive is bf faith; lP*aith ^iiteti iiito* niaii, and 
becomes his; wfaeu he drills knd I6v^'that wlddi 
he k^d^s and perceives',* otherwise it' is without 
himJ- ;" ' ' ' ■■• ' •..;....,. 

lil. f%ith does hbt b^ome faith wiih man, 
utoleto it lf>ecome spirituafi, a^d it doi6s not become 
spirittidl, unleitoit'becbmd-of'tlie IttVe; and ifc 
%ei]L l>ecottifes' of ilhe !6v^, il^hen ikhiinl<6ves t6 
live truth and good; that'll, to 'fiye'icteOklliig' to 
those^iiigs^wi^h ^ (i^mkatided in tiie W(kd. 
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112. Paitit is the affbdion ^ truth originatiiig 
firom willing truth because it is truth ; atid to will 
truth because it. is truth is the very spiritual 
prinieiple of maa; for it is abstracted firom the 
aatural principle,, which consists in willing truth 
not for the sake <^ truth, but for the sake of one's 
own ^ory, reputation or gain. Truth abetrapt- 
edly from such things is spiritual, because it is 
firom the Divine: that which proceeds from the 
Divine is spiritual, and this is coi\joined to man 
by love, for love is spiritual conjunction. 

lis. Man may know, think, and understand 
much, but when he is left to himsdf alone, and 
meditates, he rejects firom himself those things 
which do not agree with his love ; and thus he 
rejects them also after the life of the body, when 
he is in the spirit^ for that only remains in the 
spirit of man which has entered into his love : 
other things after death are regarded as foreign, 
and because they are not of his love he casts 
them out. It is said in the spirit of man, be- 
cause man lives a spirit after death. 

114. An idea concerning the good which is of 
charity, and concerning the truth which is of 
fiuth, may be formed from the light and heat of 
the sun. When the light which proceeds firom 
the sun is conjoined to heat, as is Uie case in the 
time of spring and summer, then all the pro- 
ductions of the earth germinate and flourish; 
but when there is no beat in the light, as in the 
time of winter, then all the productions of the 
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eati^ become tort)k} and die-: tike tmtli of &&I1 
U dlsa spiritual ' ll^t^- and dovei Ib spintiial heat; 
H^nce an idea may be foi'med concerning the 
man of the church, what his qualify ia when Mth. 
with him is conjoined to charity****t;h«t ho is in^ 
deed as a garden and paradise ; and what his 
quality is when faith with him is not. conjoined 
to charity—that' he is as a desert and earth 
coveted with snow. * <; 

116; l?he confidence or tn»t, wMoh is- said to 
be of faith, and is oaiied indeed saving faithy 
is not spiritual confidence or trnst,^ but. haturial, 
when it is Of fait^ alone. Spiritual oonfidenoe 
or trust has its esseneeand life^om the good' of 
loVe, but not from thei truth of faith separate. 
The confidence of faith separate is dead ; where-i 
fore true confidence caninot be^ given ^ith thbse^ 
who lead an evil life: the confidence also of ob* 
taining salvation on account sof the Lord^s merit 
witii the Father, whatever a map's life may have 
been, is likewise ?iotfh)m truth. All thosewho 
are in spiritual faith have confidence that they 
sire saved by the Loi*d, for they believe that the 
tiord came into the world to give eternal life to 
those who believe, and live iaccording to the pre* 
cepts which ije taught^ and that Hb regenerates 
them, and > rend^s them 'fit for heSiVen, and that 
He alone does this from purei mercy, without the 
aid of man.' : ' . ; 

1 16. To believe those things which the Word 
teaches, or which the: dbctarine of ithe church 
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leaches; »Qd not to live . accoriliDg to i\mm, 
i^pp0f^ m» if it^For^ flBLit)^, and wm^ abo iimc^ 
th^t ;tlLQ7:are sailed by it^ but by tMs alon^, no 
pive is^avied^for it U pema^ive ^tb> t|i&4)qali^ 
of irbktb 0haU aow be de(?laredi ^ ., 

117. Faith lu p^ra^iasive, wben tb^ War<il and 
tbedoctrineof the cburishAi'^ b^ieved and loved, 
not for the aake of trutk and of a life according 
to it^ but for the ^ake of galn^hpnori aiid the 
fame of eruditioiii as ^»ds; wherefore they whp 
are in that &ithy dp not Ipok to the Lord and to 
heaven, but to then^iselye^ and (he ^orldi The^ 
who aspire, after great things in the world, ai<d 
covet, maay things^ are. in a stronger persjaasive 
principle that .what the doctrine of the church 
teach^ is trae> than, they who dp not aspire after 
great things and covet many things: the reason 
is, because the doctrine of the, church is to the 
forixier only a medium to their own ^nds, and so 
far as the ends are coveted, sp &r the pieans are 
loved, and are also lielieved. But the case in 
itself is this : so far as any persons are in the fire 
of the loves of self and of the world, and from that 
fire speak, preach, and act, so far they are in. the 
above persuasive principle, and then they know 
no other than that it is so: but when they are 
not ia the fire of tho^ loves, then they believe 
but little, jand many not at all ; whence it is evi- > 
dent, that persuasive faith, is a £|ith of the mouth 
and not of the hearty and that in itself it is not 
fSMth- ...,.•■.' 
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118. They who iff e in pelvtlBsiye faith do Wit 
know, from any int^nal illastration, wheih^ the 
things which tiiey teach be true or fkbio; yea, 
neither cb th^ care> provided diey be believed 
by the vulgar; ^r they^ are in no affbction of 
tmth for t^ «ake of trdth. : Wherefi>ie they 
recede from Mlh, if they are de^irived of honors 
and gains, provided theit rej^tation be hot en- 
dangered. For penuasive frdth is not inwardly 
with man, but stands without, in tho miemory 
only, out of which it is taken when it is taught. 
Wherefbre that j&ith with its truths vanishes after 
death ; for then tiiere remains only that fkith 
which is inwardly in man, that is, which is rooted 
in good, thus which has become of the life. 

119; They Who are in pelrsuasive faith are 
understood by th^e persqhsln Matthew :^' Many 
will fcay to me in that day. Lord, Lord, have 
we not prophesied by Thy name, aiid by Thy 
name 'cast out demons, and in Thy name done 
many virtues? but then I will confess to them, 
I have not known you, ye Workers of iniquity." 
vii. 22, 23. Also ift Luke : '*Then will ye begin 
to say, We have eaten before Th^, and have 
drunk, and Thou hast taught in our streets; but 
He will say, I say to you, I have not known you 
whence you AY^Y depart from Me, all ye w^nrkers 
of iniquity.** xiii. 26, 27; They are understood 
iltliso by the 'five foolish virgins who hid no oil in 
their lAmps, in MattSieW: "At length came those 
virgins, saying. Lord, Lord, open to us ; btfi He 
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^lunreri^g YiU'Sayy Verily I say unto yoi*, I hav«. 
Bolknowa ypu/^ uv.Il^ 12{ oil iit l«mp3 is the 
good of love m,ftuth« 



OP PIETY. 



128, I,T is thieved, by many, that spiritual life, 
or ^he life wbiqli leads to Jbeayen, consists mpi€ey, 
in external, ^anfifity, and in the tmwMotim qf ike 
vjorld; but piety without (4(aprtty, and external 
sanctity without internal sanctity, and a renunci- 
ation of the world without a life in the w-orld, 
do not eonstitute t^ritual Uh : but piety from 
charity, external sanctity £rom internal sMictity, 
and a renunpiation of the world with a life in 
the world, constitute it. . .^ 

3,24, Piety aon8i9t$ in thinking' *nd. speaking 
piou9)y»<in spending mtieh.time in prayer,, ini 
behaying humbly at that tim^, in frequenting 
temples and attending devoutly to. the preaching 
there^ in frequently e^ery year r^eiving the sacra" 
ment of jtiie supper,, and in, perfbrnung the other 
parts of worship according to the ordinances of 
the church. But the li&.of chirity consists in 
willing well and 4oing weJl to our neighbor, in 
acting in all oi^rwoflos ifrom juetice and equity, 
and from gpod.and truths and in like mantier in 
ev^ry office ; in a word, the life of cbajrity loonsists 
in performing ubea* i Divind worship primarily 
e^iiAiet^dii thjali% butsd^nddriiy in the ibcmer; 
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wherefore he who separates oAie from the other, 
tk&t Isy who Uvea the life of piety, and not that 
of charity at the same time, does not worship 
God. He thinks indeed of Ood, but not from 
Ood, but from himself; for he thinks of himself 
continually, and not at all of fiis neighbor ; and 
if he does think of his neighbor, he regards him 
as vile, if he be not of such a quality ako^ He 
likewise thinks of heaven as a reward, whence 
his mind entertains the idea of merit, and also 
the love of self, together with a contempt or 
neglect of uses, and thus of his neighbor ; and 
at the same time he cherishes a belief that he is 
blameless. Hence it may appear that the life of 
piety, separate from the lifb of charity, is not the 
spiritual life which should be in divine worship. 
Compare Matt. vi. 7, 8. 

125. external sanctity is like such piety, and 
is not holy with man unless his internal be holy ; 
for such as man is as to his internal, such he also 
is as to his external, as this proceeds from the 
former as aedon does fr(nn its spirit; wherefore 
external sanctity without internal sanetity is 
natural and • not spiritual. Hence it is that ex- 
ternal sanctity is found with the evil as well as 
with the good ; and they who place the whole of 
worship therein are for the most part void; Hiat 
is, without knowledges of good and trut^. And 
yet goods and truths are the real simctities which 
aroto b^ known, believed and loved, because 
they are from 1^ Divine, and thus th^ Divine is 
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in them. Internal sanctity, therefore, consists in 
loving good and trutli for the sake of good and 
truth, and justice and sincerity for the sake of 
justice and sincerity. So fkr also as man thus 
loves them, so far he is spiritual, and his worship 
too, for so far also he is willing to know them' 
and to do them ; hut so far as man does not thus 
love them, so far he is natural, and his worship 
too, and so fiur also he is not willing to know them 
and do them. External worship without internal 
may he compared With the life of the respiration 
without the life of the heart ; but external wor- 
ship from intemalmay be compared with the life 
of the respiration conjoined to the life of the 
heart. 

126. But to proceed to what relates to the re- 
nunciation of the world. It is believed by many, 
that to renounce the world, and to live in the 
spirit and not in the flesh, is to reject worldly 
things, which are chiefly riches and honors ; to 
be continually engaged in pious meditation con- 
cerning God, concerning salvation, and concerfi- 
ing eternal Hfe ; to spend one's lifo in prayer, in 
the reading of the Word and pious books ; and 
hIso to afflict one's self: but this is not renoun- 
cing the world ; but to renounce the world is to 
love €k>d and to love the neighbor ; and Qod is 
loved when man lives according to His comihand-^ 
ments, and the neighbor is loved wh«n man per- 
forms uses. In ordel', therefoi^e, that kian majr 
receive th«i lifo'6f heaven, it is necessary tfa%t he 
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should live iu.tba world, and in pfices and \maX^ 
neas there. , A life ahsti^acted 4*091 worldly things 
is, a life of th9ught and faith separate from the 
life of love and charity, in which life the princi- 
ple of wiliing good aivi doing good to the neigh* 
hor perish^. . And when this perishes, spiritual 
life is as a hpuse without a. fouQdation, which 
either: sink^ down successively into the ground, 
or.hecomjes dUI of chinka and openings,. or totters 
till it falls. . . > . 

127. That tx> do good is to worship the Lord, 
appear from, the Lord's words. "Every one 
who heareth;my words. and doeth them, I will 
liken to a prudent man who built a house upon 
a rock ; but he who heareth my words and doeth 
them not, I wrill liken to a foolish man who built 
a house upon th^ sand, or upon the ground with* 
out a foundation," Matt. vii. 24 to 27 ; Luke vi« 
47,43,49. 

128. Hence now it is manifest, that a life of 
piet^ is of ;mlue, and is acceptable to the Lord^ 
so far as a life of charity is conjoined to It; for 
this is the primary, and such, as the quality of 
this is, such .is that of the fo^neir. Also, that 
external sanctity is of vaiu^, and is acceptable to 
the fjor^, 90 &r as it proceeds ,fpom internal sanc- 
tity ; for such aa the quriity of this is, such is 
that of the ic^fmer. And also, th^t the renuiicia- 
tion of tt^ ^orid is of value, and is i^^peptable to 
the J<or4, sp far ^ it is- p^ractisedjin the world ; 
&r thjfy ir^ftounc^ th§ world w^q. remove the lov^ 
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of self liAd this world; atid act Justly and sincerely 
in every office, in every business, and in every 
work, from an interior, thus from a celestial ori- 
gin ; which origin dwells in that life when man 
acts well, sincerely, and justly, because it is ac- 
cording to the divine laws. . 



OF CONSCIENCE. 

IBO. CoKsctENCB is formed with man from the 
religious principle in which he is, according to 
its reception inWardly in himself. 

131. Conscience, with the man of the church, 
k formed by th^ truths of fkith from the Word, 
or from doctrine out of the Word, according to 
their reception in the heart; for when man 
knows the truths of frlith, and apprehends them 
in his owft manner, ahd th^n wills them and does 
them, he acquires conscience. B^eption in the 
heart is reception in the will, for the will of man 
Is what is called the heart Heoice' it is that they 
who have conscience, speak froni the heart the 
things which they speak, and do from the heart 
the things which' they do: their mind also is 
undivided, fdr according to that which they un- 
derstand and believe to be thie dnd good they do. 

122, A more perfbct conscience can be given 
with those who ai'e enlightened in the truths of 
faith mote thiih others, and wh6 are in^ a dear 
perception above Othiers, than with thbse who ai^ 
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1^ ^nlig^ten^,. and who are in obspure percep* 

; .X33r; The xeaj. ^pintUAl Ufi»^^ of i^9.n resides in a 
ti:u^ (K])ps^iencQ» for. h^,:(i^^|h« fKmjpined ta his 
c))fquty, ia,th^i;ein,;,,ii^heprefore, wjt)! those who 
are possessed of it, to apt ^fro^ ;^n9fience is to 
act from their own spiritual life, and to act con- 
trary to conscience is, with them, to act contrary 
to their own spiritual life. Hence it is that they 
are in the tranqitfllity of pieiice^'knd in internal 
Wessedness, w;he;a, they act l^x».ording U> con- 
pQience^iftn^inin^mnquillity a^4p»in, when they 
act contrary to it : thi§ pain is what is ciQled 
re;?^oipe pf , eonsqiencei , 

134. Maiji, ^as a pon^ci^ce of what is good^ 
and ^ conscience of what is just : the conscience 
of what is good is the conscience of the internal 
man, and the cpnsc^enqe of what is just is the 
conscience of the external man.. The conscience 
,of 1 what is good . consists, in acting according to 
th^ precepts of feith from interQal affection, but 
ihj^ C9nscienqe of what is just consists in acting 
acpording to civil and pioral laws, from external 
affection. Xhey whp have, the cpnscience of 
what is good, l^aye also the conscience of what ia 
just ; and they who have Ojuly the conscience of 
what is just, are in a faculty of receiving the 
qoMcience of wh^t is good ; and they also do 
receive it when ^Jiey are instructed. 

,135, Qonscie^ce, with those, who are in charity 
towards thp neighbor, is :Ui/9 con^ence of truth. 

Digitized by CjOOQIC 



AND IT« HBAVENLV DOCTRINE. 65 

because it i& formed by the faith of truth; but 
with those who are in love to the Lord, it is the 
conscience of good, because it is formed by the 
love of truth. The conscience of these is a su- 
perior conscience, and is called the perception 
of truth from good. They who have the con- 
science of truth, are of the Lord's spiritual king- 
dom ; but they who have the superior conscience, 
which is called perception, are of the Lord's 
celestial kingdom. 

136. But let examples illustrate what eon- 
science is. If a man be in possession of another 
man's goods, whilst the other is ignorant of it, 
and thus can retain them without fear of the 
law, or of the loss of honor and reputation, and 
he still restores them to the other, because they 
are not his own, he has conscience, for he does 
what is good for the sake of what is good, and 
what is just for the sake of what is just. Again, 
if a person has it in his power to obtain an office, 
but knows that another, who also desires it, would 
be more useful to his country, and gives way to ' 
him, for the sake of the good of his country, he 
has a good conscience. So in other cases. 

137. From these instances it may be concluded, 
what quality they are of who have not con- 
science; they are known from the opposite. 
Thus, they who for the sake of any gain make 
what is unjust appear as just, and what is evil 
appear as good, and vice versa, have not con- 
science. Neither do they know what conscience 

5 
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is, and if they are instructed what it is, they do 
not believe ; and some are not willing to know. 
Sudi IB the quality of those, who, in all their 
actions, have respect cmly to themselves and tiie 
world. 

138. They who have not received conscimice 
in the world, cannot receive it in the other life ; 
thus they cannot be saved. The reason is, be- 
cause they have no plane into which heaven, that 
is, the Lord through heaven, may flow in, and 
by which He may operate, and lead them to 
Himself. For conscience is the plane and recep- 
tacle of the influx of heaven. 



OF FREEDOM. 

141. All freedom is of love, for what man 
loves, this he does freely ; hence also all freedom 
is of the will, for what man loves, this he also 
wills ; and forasmuch as love and the will con- 

^Utttte the life of man, so also does freedom. 
From these considerations it may appear what 
freedom is, namely, that it is that which is of the 
love and the will, and thence of the life of man : 
hence it is, that what a man does from freedom, 
appears to him as if he did it from his own pro- 
prium. 

142. To do evil from freedom, appears as if it 
were freedom, but it is bondage, because that 
freedom is from the love of self and from the 
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love of the world, and these loves are from heU, 
Such freedom is actually turned into bondage 
after death, for the man who has been in swkx. 
freedom then becomes a vile servant in hell. , 
But to do good from freedom is freedom itself 
because it proceeds from love to the Lord and 
from love towards the neighbor, and these loves 
are from heaven. This freedom also remaiiis 
after death, and then becomes freedom indeed, 
for the man who has been in such freedom, be- 
comes in heaven like a son of the house* This 
the Lord thus teaches : " Every one that doeth 
sin is the servant of sin ; the savant abideth not 
in the house forever : the son abideth forever ; 
if the Son shall have made you free, you shall 
be truly free," John viii. 34; 35, 86. Now, foras- 
ipuch as all good is from the Lord, and all evil 
from hell, it follows, that freedom consists in 
being led by the Lord, and slavery in being kd 
by hell. 

143. That man has the liberty of thinking 
what is evil and false, and also of doing it, so far 
as the laws do not withhold him, is in order that 
he may be capable of being reformed ; for goods 
and truths are to be implanted in his love and 
-will, so that they may become of his life, and 
this cannot be done unless he have the liberty 
of thinking what is evil and false as well as what 
is good and true. This liberty is given to every 
inan by the Lord, and so far as he does not love 
evil and the false, so far, when he thinks what is 
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good and true, the Lord implants them in hla 
love and will,' consequently in his life, and thus 
reforms him. What is inseminated in freedom, 
this also remains, but what is inseminated in a 
state of compulsion, this does not remain, because 
what is from compulsion is not from the will of 
the man, but from the will of him who compels. 
Hence also it is, that worship from freedom is 
pleasing to the Lord, but not worship from com- 
pulsion; for worship from freedom is worship 
from love, but worship from compulsion is not so. 

144. The liberty of doing good, and the liberty 
of doing evil, though they appear alike in the 
external form, are as dififerent and distant from 
each other as heaven and hell are: the liberty of 
doing good also is from heaven, and is called 
heavenly liberty ; but the liberty of doing evil is 
from hell, and is called infernal liberty ; so far, 
likewise, as man is in the one, so far he is not in 
the other, for no man can serve two lords. Matt, 
vi. 24 ; which also appears from hence, that they 
who are in infernal liberty believe that it is 
slavery and compulsion not to be allowed to will 
evil and think what is false at their pleasure, 
whereas they who. are in heavenly liberty abhor 
willing 'evil and thinking what is false, and 
would be tormented if they were compelled to 
do so. 

145* Forasmuch as acting from freedom ap- 
pears to man like acting from his own proprium, 
therefore heavenly freedom may also be called 
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l^e hearrenly propriuniy and infernal freedom 
may be called the infernal proprium. The infer* 
nal proprium is that into, which man is born, and 
this is evil ; but the heavenly proprium is that 
into which man is reformed, and this is good. 

146. Hence it may appear what Free-vnll is; 
that it consists in doing good from choice or 
will, and that they are in that freedom who are 
led by the Lord ; and they are led by the Lord 
who love good and truth for the sake of good 
and truth. 

147. Man may know what is the quality of the 
liberty in which he is, from the delight which 
be feels when he thinks, speaks, acts, hears, and 
sees ; for all delight is of love. 



OF MERIT. 



150. They who do good with a view to merit, 
do not do good from the love of good, but from 
the love of reward, for he who wills to have 
merit, wills to be rewarded ; they who do thus, 
regard and place their delight in the reward, and 
not in good; wherefore they are not spiritual, 
but natural. 

151. To do good, which is good, must be from 
the love of good, thus for the sake of good. 
They who are in that love are not willing to hear 
of merit, for they love to do, and perceive satis- 
£ftction therein, and, on the other hand, they are 
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socrowfol if it be believed that what they do is 
for the sake of any thing of themselves. The 
case herein is nearly the same as with those who 
do good to their friends for the sake of friend- 
ship ; to a brother for the sake of brotherhood, 
to wife and children for the sake of wife and 
children, to their country for the sake of their 
country, thus from friendship and love. They 
who think well, also say and insist, that they do 
not do good for the sake of themselves, but for 
the sake of them to whom the good is done. 

152. They who do good for the sake of reward, 
do not do good from the Lord, but from them- 
selves, for they regard themselves in the first 
place, inasmuch as they regard their own good ; 
and the good of their neighbor, which is the good 
of their fellow-citizens, of human society, of 
their country, and of the church, they regard 
no otherwise than as means to this end. Hence 
it is, that the good of the love of self and of the 
world lies concealed in the good of merit, and 
that good is from man and not from the Lord, 
and all good which is from man is not good ; yea, 
so far as self and the world lies concealed in it, 
it is evil. 

153. Genuine charity and genuine faith dis- 
claim all merit, for good itself is the delight of 
charity, and truth itself is the delight of faith ; 
wherefore they who are in that charity and faith 
know what good not meritorious is, but not they 
who are not in charity and faith. 
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154. That good is not to be done for the sake 
of reward, the Lord himself teaches in Luke: 
" If ye love those who love you, what grace have 
ye, for sinners do the same: rather love your 
enemies, and do good, and lend, hoping for 
nothing; then shall your reward be great, and 
ye shall be the sons of the Most High," vi. 32, 83, 
34, 35. That man cannot do good that is good 
from himself, the Lord also teaches in John: 
"A man cannot take any thing, unless it be 
given him from heaven," iii. 27 ; and in another 
place, "Jesus said, I am the vine, ye are the 
branches : as the branch cannot bear fruit from 
itself, unless it shall abide in the vine, so neither 
can ye unless ye shall abide in Me : He who 
abideth in Me and I in him, he beareth much 
fruit, for except from Me ye cannot do any thing," 
XV. 4 to 8. 

155. Forasmuch as all good and truth is from 
the Lord, and nothing of them from man, and 
forasmuch as good from man is not good, it follows 
that merit belongs to no man, but to the Lord 
alone; the merit of the Lord consists in this, 
that from His own proper power He has saved 
the human race, and also, that He saves those 
who do good from Him. Hence it is that in the 
Word, he is called just to whom the merit and 
justice of the Lord are ascribed, and he is called 
unjust to whom are ascribed his own justice and 
the merit of self. 

156. The delight itself, which is in^the love of 
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doiBg good without regard to reward, is a reward 
whicli ^remains to eternity, for heaven and eternal 
happiness are insinuated into that good by t^e 
Lord. 

157. To think and believe that they who do 
good will come into heaven, and also that good 
is to be done in order that they may come into 
heaven, is not to regard reward as an end, nor 
yet to place merit in Works ; for even they who 
do good from the Lord think and believe so, but 
they who thus think, believe and do, and are not 
in the love of good for the sake of good, have 
regard to reward as an end, and place merit in 
works. 



OF EEPENTANCE AND THE EEMISSION 

OF SINS. 

159. He who would be saved must confess his 
sins, and do the work of repentance. 

160. Ih eonfesi sins, is to know evils, to see 
them in our selves, to acknowledge them, to make 
ourselves guilty, and to condemn ourselves on 
account of them. This, when it is done before 
God, is the confession of sins. 

161. To do the work of repentanee, is to desist 
from sins after a man has thus confessed them, 
and from an humble heart has made supplication 
for remission, and to live a new life according to 
^le precepts of charity and faith. 
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162. He who ooly aekaowkdges generally that 
he is a sinner, and makes himself guilty of all 
evil&y and yet does not explore himself that is, 
see his own evils, makes confession indeed, but 
not the confession of rep^itaaee ; he, forasmuch 
as he does not know his own evils, lives aft^^ 
wards as he did before. 

163. He who lives the life of charity and faith 
does the work of repentance dally; he reflects 
upon the evils, which are with him, he acknowl- 
edges them, he guards against them, he supj^ 
cates the Lord for help. For man of himself 
continually lapses towards evil, but he is con- 
tinually raised by the Lord, and led to good. 
Such is the state of those who are in good ; but 
they who are in evil lapse continually, and are 
also continually elevated by the Lord, but are 
only withdrawn from falling into the most griev- 
ous evils, to which of th^nselves they tend with 
all their power. 

164. The man who explores himself in order, 
to do the work of repentance, must explore his 
thoughts and the intentions of his will, and must 
there examine what he would do if it were per- 
mitted him, that is, if he were not afraid of the 
laws, and of the loss of reputation, honor and 
gain. There the evils of man reside, and the evils 
which he does in the body are all from thence. 
They who do not explore the evils of their thought 
and will, cannot do the work of repentance, for 
they think and will afterwards as they did before, 
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mad yet to will eyik is to do them. Tlik is self- 
examination. 

165. Repentance of the mouth and not of tke 
life is not repentance, and sins are not remitted 
by means of repentanee of the mouth, but by re- 
pentance of the life. Sins are indeed continually 
remitted to man by the Lord, for He is mercy 
itself, but still they adhere to man, however he 
may suppose that they are remitted; nor are 
they removed fix>m him but by a life according 
to the poecepts of true &ith. So far as he liveB 
according to those precepts, so &a sins are re- 
moyed ; and so &r as they are remoTed, so far 
they are remitted. 

166. It is supposed that sins are wiped away, 
or are washed off, as filth is by water, when Uiey 
are remitted ; but sins are not wiped away, but 
they are removed ; that is, man is withheld tcom 
them when he is kept in good by the Lord ; and 
when he is kept in good, it appears as if ^e were 
without them, thus as if they were wiped away; 
and so lar as man is reformed, so far he is capable 
of being kept in good. How man is reformed 
will be. shown in the following doctrinal on re- 
generation. He who supposes that sins are in 
any other manner remitted, is much deceived. 

167. The signs that ains are remitted, that is, 
removed, are these 'which follow. They whose 
sins are remitted, perceive a delight in worship- 
ping God for the sake of God, and in serving their 
neighbor for the sake of their neighbcHr, thus in 
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doing good for the Bake of good, and in Apealdiig 
truth for the sake of truth ; they are unwilling 
to claim m«rit by any thing of charity and 
fftith ; they shun and are averse to 'Ovils, as en- 
mities, hatreds, reyeages^ adulteries, and the 
very thoughts of such things with intention. 
But the signs that sins are not remitted, that is, 
removed, are these which follow. They whose 
sins are not remitted, worship God not for the 
sake of God, but serve their neighbor not for the 
sake of their neighbor, thus they do not do good 
and speak truth for l&e si^ of good and taruth, 
but for the sake of themselves and the world; 
they wish to claim merit by their deeds ; they 
perceive nothing undelightfol in evils, as in 
enmity, in hatred, in. revenge, in adulteries ; and 
from these evils they think of them in all licen- 
tiousness. 

168. The repentance which takes place in a 
free state is of avail, but that which takes place 
in a state of compulsion is of no avail. States 
of compulsion are staties of sickness, states of 
(iBJection of mind in consequence oi misfortune, 
states of imminent deatili, as also every state of 
fear which takes away the use 6f reason. He 
who is evil, and in a state of compulsion prom- 
ises repentance, and also does good, when he 
comes into a free state returi» to his former life 
of evil ; the case is otherwise with one who is 
good. 

169. After a man has explored himself, And 

Digitized by CjOOQIC 



76 OP THE NEW JERUSALEM, 

acknowledged his sins, and done the work of re* 
pentance, he must remain constant in good even 
to the end of li-fe. For if he afterwards relapses 
into his former evil life, and embraces it, he com-* 
mits profanation, for he then conjoins evil with 
good ; whence his latter state becomes worse than 
his former, according to the words of the Lord : 
" When the unclean spirit goes out from a man, 
he walks through dry places, seeking rest, but 
doth not find ; then he says, I will return into 
my house whence I went out; and when he 
comes and finds it void, and swept; and adorned 
fi)r him, then he goes away, and adjoins to him- 
self seven other spirits worse than himself, and, 
entering in, they dwell there, and the Uxtter things 
of the man become worse than the firU^^* Matt. xii. 
48, 44, 45. 



OF EEGENERATION. 

178. He who doth not receive spiritual life, 
that is, who is not b^otten anew by the Ijord, 
cannot come into heaven ; which the Lord 
teaches in John, "Verily, verily, I say unto 
^ee, except any one be b^otten again, he 
cannot see the kingdom of God,'' iii. 8. 

174. Man is not bom of his parents into 
spiritual life, but into natural life. Spiritual 
life consists in loving God above all things, and 
in loving his neighbor as himself, and this ac- 
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oording to the precepts of faith, which the Lord 
taught in the Word. But natural life consists 
in loving ourselves and the world more than our 
neighbor, yea, more than God Himself. 

175. Every man is born of his parents into the 
evils of the love of self and of the world ; for 
every evil, which by habit has acquired as it 
were a nature, is derived into the offspring; thus 
it descends successively from parents, from grand- 
fathers, and from great-grandfathers, in a long 
series backwards ; whence the derivation of evil 
at length becomes so great, that the whole of 
man's proper life is nothing else but evil. This 
continual derivation of evil is not broken and 
altered, except by the life of faith and charity 
from the Lord. 

176. Man continually inclines to, and lapses 
into, what he derives from his hereditary princi- 
ple : hence he confirms with himself that evil, 
and also superadds more of himself. These evils 
are altogether contrary to spiritual life, and de* 
stroy it; wherefore, unless man receives new life, 
which is spiritual life, from the Lord, thus unless 
he is conceived anew, is bom anew, is educated 
anew, that is, is created anew, he is damned, for 
he wills nothing else, and thence thinks nothing 
else, but what is of self and the world, in like 
manner as they do who are in hell. 

177. No man can be regenerated unless he 
knows such things as belong to the new life, 
that IS, to spiritual life ; and the things which 
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belong to the new life, which is the spiritual life, 
are truths which are to be believed and goods 
which are to be done ; the former are of &ith, 
the latter of charity. These things no one can 
know from himself, for man apprehends only 
those things which are obvious to the senses, 
from which he procures to himself a light which 
is called natural light, by virtue of which he sees 
nothing else than what relates to the world and 
to self, but not the things which relate to heaven 
and to God. These he must le^rn n:om revela- 
tion ; as that the Lord, whd is Qoa from eternity, 
came into the world to save the human race; 
that He has all power in heaven and in earth ; 
that the all of £iith and the all of charity, thus 
all truth and good, is from Him ; that there is a 
heaven, and that there id a hell; and that man is 
to live to eternity in heaven if he have done 
well, in hell it* he have done evil. 

178. These and many other things belong to 
£uth, end ought to be known by the man who is 
to be r^enerated, for he who knows them, may 
t'nink them, afterwards will them, and lastly do 
them, and so have new life, whilst he who does 
not know that the Lord is the Saviour of the 
human race, cannot have faith in Him, love 
Him, and thu9 do good for the sake of Him. He 
who does not know that all good is from Him, 
cannot think that his own salvation is from 
Him, still less can he will it to be so, thus he 
cannot live from Him. He who does not know 
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4iiat there is a hell and that there is a heaven, 
nor that there is eternal life, cannot even think 
about the life of heaven, nor apply himself to 
receive it, iCnd so in other cases. 

179. Every one has an internal man and an 
external man; the internal is what is called the 
spiritual man, and the external is what is called 
the natural man, and each is to be regenerated, 
that the man may be regenerated. With the 
man who is not regenerated, the external or 
natural man rules, and the internal serves ; but 
with the man who is regenerated, the internal or 
spiritual man rules, and the external serves. 
"Whence it is manifest that the order of life 
is inverted with man from his birth, namely , 
that that principle serves which ought to rule, 
and that that principle rules which ought to 
serve. In order that man may be saved, this 
order must be inverted; and this inversion can 
by no means exist, but by regeneration from the 
Lord. 

180. What it is for the internal man to rule 
and the external to serve, and vice versa, may be 
illustrated thus : — ^If a man places all his good in 
voluptuousness, in gain, and in pride, and has 
delight in hatred and revenge, and inwardly in 
himself seeks for reasons which confirm such 
evils, then the external man rules and the inter- 
nal serves. But when a man p^ceives good and 
delight in thinking and willing well, sincerely, 
and justly, and in outwardly speaking and doing 
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in Ukeioaiifieri then the internal man ruleftand 
the ei:ternal serves. 

181* The internal man ia first regenerated by 
the Lord) and a^rwar<^ the extetnal, and the 
latter by means of the foriaen For the int^nal 
man m regenerated by thinking tiiose things 
which are o^ faith and charity, but the external 
by a life according to them. This is under^iood 
by the words of the Lord, " Unless any one be 
begotten of wai;er and the spirit, he cannot enter 
into the kingdom of God," Joim iii. 5. Wat^, 
in the spiritual sense, is the truth of faith, and 
the spirit is a life according to it. 

182. The man who is regenerated, is, as to his 
internal man^ in heaven, and is an angel there 
with the angels, among whom he also comes 
after death ; he is then able to live the life of 
heaven, to love the Lord, to love his neighlxMr, 
to understand truth, to relish good, and to per* 
ceive the blessedness thence derived. 



OF TEMPTATION. 

187. Thby alone who are regenerated undergo 
spiritual temptations; for spiritual temptations 
are pains of the mind, induced by evil spirits, 
with those who are in goods and truths. Whilst 
these spirits excite the evils which are with such 
persons, there arises an anxiety which is that of 
temptation; man knows not whence it comes, 
because he is unacquainted with this its origin. 
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188. For there are evil spirits and good Sj^l^ 
attendant on every man ; the evil spirits are Sn 
his evils, and, the good spirits are in his goods. 
When the evil ^irits approach, they draw forth 
his evils, and the good spirits, on the contrary, 
draw forth his goods, whence collision and com- 
bat take place> from which l^e man perceives an 
interior anxiety, which is temptation. Hence 
it is plain that temptations are not from heaven, 
but are induced by hell, which is aho according 
to the faith of the chur<di, which teaches that 
6k>d tempts no one. 

189. Interior anxieties also take place with 
those who are not in g(K)ds and truths, but these 
are natural anxieties, not spiritual ones; they 
are distinguished by this, that natural anxieties 
have worldly things for their objects, but spirit- 
ual anxieties have heavenly things for their 
objects. 

190. In temptations, the dominion of good 
over evil, or of evil over good, is what is con- 
tended for. The evil which desires to have the 
dominion, is in the natural or external man, and 
the good is in the spiritual or internal ; if evil 
conquers, then the natural man has dominion, 
but if good conquers, then the spiritual man has 
dominion. 

191. Those combats are fought by means of the 
truths of £siith, which are from the Word. It is 
from these that man must fight against evils and 
£&lses ; for if he combats from any other prinoi- 
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pies than these, he does not conquer, because the 
Lord is not in any other principles. Forasmucli 
as the combat is fought by mean^ of the truths 
of faith, therefore man is not admitted into that 
combat before he is in the knowledges of good 
and truth, and has thence obtained some spirit- 
ual life; wherefore those combats do not take 
place with man until he has arrived at years of 
maturity. 

'192. If man falls in temptation, his state after 
it becomes worse than his state before it, inas- 
much as evil has thereby acquired power over 
good, and the false over truth. 

193. Inasmuch as at this day faith is rare 
liecause there is no charity, the church being 
at its end, therefore few at this day are admitted 
into any spiritual temptations ; hence it is that 
it is scarcely known what they are and to what 
end they conduce. 

194. Temptations conduce to acquire for good, 
dominion over evil, and for the truth, dominion 
over the false; also to confirm truths, and to 
conjoin them to goods, and at the same time to 
disperse evils and the falses thence derived. 
They conduce likewise to open the internal 
spiritual man, and to subject the natural thereto, 
as also to break the loves of self and the world, 
and to subdue the concupiscences which proceed 
from them. When these things are effected, man 

^ acquires illustration and perception respecting 
what truth and good are, and what the false and 
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evil are; whence man obtains intelligence and 
wisdom, which afterwards continually increase. ' 
195. The Lord alone combats for man in temp- 
tations ; if man does not believe that the Lord 
alone combats and conquers for him, he then 
only undergoes an external temptation, which 
does not conduce to his salvation. 



OF BAPTISM. 



20?. Baptism was instituted for a sign that the 
man belongs to the church, and for a memorial 
that he is to be regenerated ; for the washing of 
baptism signifies nothing else than spiritual 
washing, which is regeneration; 

203. All regeneration is effected by the Lord, 
by means of the truths of faith and of a life ac- 
cording to them ; therefore baptism testifies that 
the man is of the church, and that he is capable 
of being regenerated ; for in the church, the 
Lord, who regenerates, is acknowledged, and 
therein is the Word, which contains the truths 
of faith, by means of which regeneration is ef- 
fected. 

204. This the Lord teaches in John, " Except 
a man be' begotten of water and the spirit, he 
cannot enter into the kingdom of God," iii. 5 ; 
water, in the spiritual sense, is the truth of faith 
from the Word : the spirit is a life according to 
it, and to be begotten is to be regenerated thereby. 
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206. Forasmuch as every one who is regen- 
erated also undergoes temptations, which are 
spiritual combate against evils and fakes, there- 
fore by the waters of bapti^u those temptations 
are also signified. 

206. Since baptism is for a sign and for a 
memorial of those things, tibierefore a man may^ 
be baptized when an infant, and if he be not 
baptized then, he may be baptized when he is 
an adult. 

207. Let it be known therefore to those who 
are baptized, that baptism itself gives neither 
faith nor salvation, but that it testifies that they 
will receive faith, and that they will be saved, 
if they are regenerated. 

208. Hence it may appear what is understood 
by the Lord's words in Mark, " He who shall 
believe and be baptized shall be saved, but he 
who shall not believe shall be condemned," xvi. 
16 ; he who shall believe is he who acknowledges 
the Lord, aud receives divine truths from Him 
by means of the Word ; he who shall be baptized 
is he who by means of those truths is regenerated 
by the Lord. 



OF THE HOLY SUPPER. 

210. The Holy Supper was instituted by the 
Lord, that by means thereof there may be a con- 
junction of the church with heaven, thus with 
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feke Lord ; it is therefore the most holy thing of 
worship. 

211. But in what manner conjunction is ef- 
fected by it is not apprehended by those who do 
not know any thing concerning the internal or 
spiritual sense of the Word, for they do not think 
beyond the external sense, which is the sense of 
the letter. From the internal or spiritual sense 
of the Word Jt is known what is signified by body 
and blood, and what by bread and wine, also 
what is signified by eating. 

212. In that sense, the body or fiesh of tiie 
Lord is the good of love, as is the bread like- 
wise ; and the blood of the Lord is the good of 
faith, as is the wine likewise ; and eating is ap- 
propriation and conjunction. The angels, who 
are attendant on man when he receives the sacra- 
ment of the supper, understand those things in 
no other manner; for they perceive all things 
spiritually. Hence it is that a holy principle of 
love and a holy principle of faith then flows in 
with man from the angels, thus through heaven 
&om the Lord ; hence there is conjunction. 

213. From these considerations it is evident, 
that when man takes the bread, which is the 
body, he is conjoined to the Lord by means of 
the good of love to Him from Him ; and when 
he takes the wine, which is the blood, he is con- 
joined to the Lord by meaam of the good of faith 
in Him from Him. Bnt it is to be noted, that 
conjunction with the Lord by means of the ^c- 
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rament of the supper is effected solely with those 
who are in the good of love to, and faith in, the 
Lord from the Lord; with iheke there is con- 
junction by means of the holy supper; with 
others there is presence, but not conjunction. 

214. Besides, the holy supper includes and 
comprehends all the divine worship instituted in 
the Israelitish church; for the burnt-ofibrings 
and sacrifices, in which the worship of that 
church principally consisted, were called, in a 
single word, bread ; hence also the holy supper 
is its completion. 



OF THE RESUEEECTION. 

228. Man is so created, that as to his internal 
he cannot die, for he is capable of believing in 
God, and also of loving God, and thus of being 
conjoined to God by faith and love ; and to be 
conjoined to God is to live to eternity. 

224. This internal is with every man who is 
bom ; his exteraal is that by means of which he 
brings into effect the tilings which are of fiuth 
and love. The internal is what is called tbOB 
spirit, and the external is what is called the 
body. The external, which is called the body, 
is accommodated to uses in the natural world ; 
this is rejected when man dies ; but the internal^ 
which is called the spirit, is accommodated to 
uses in the spiritual wodd ; this does not dia 
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Tim Intonuil is them a good spirit and an angel, 
if the man had been good when in the world, 
but an evil ^irit, if the man had been evil when 
In the world. 

225. The spirit of man, aflber the death of the 
body, spears in the spiritual world in a human 
form, altogether as in the w(^ld; he eiijoys 
also the faculty of seeing, of hearing, of speak- 
ing, of feeling, as in the world; and he is 
endowed with every faculty of thinking, of 
willing, and of acting as in the world. In a 
word, he ^is a man as to. all things and every 
particular, except that, he is not encompassed 
with that gross body which he had in the world ; 
he leaves that when he dies, nor does he ever 
re-assume it. 

226. This continuation of life is what is under- 
stood by the resurrection. The reason why men 
believe that they are not to rise again before the 
last judgment, when also every visible object of 
the world is to perish, is because they have not 
imderstood the Word ; and because sensual men 
place their life in the body, and believe that 
unless this were to Uye again, it would be all 
over with the man. 

227. The life of man after death is the life of 
his love and the life of his faith, hence such as 
his love and such as his faith had been, when he 
lived in the world, such his life remains to 
etemiiy. It i» the life of hell with those who 
have loved Uiemselves and the world above all 
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things, and the life of hearen with those who 
have loved God above all things and their 
neighbors as themsdvee. The latter sxe tiiey 
that have faith, but the former sae they that 
have not feith. The life of heaven is what is 
called eternal life, and the life of hell is what is 
called spiritual death. 

228. That man lives after death, the .Word 
teaches, as that God is not the God of the dead, 
but of the living, Matt. xxii. 31 ; that Lazarus 
after death was taken up into heavai, but the 
rich man cast into hell, Luke xvi. 22, 23, and 
the following verses ; that Abraham, Isaac, and 
Jacob are there. Matt viii. 11 ; chap. xxii. 31, 
32 ; Luke xx. 37, 38 ; that Jesus said to tiie thie^ 
To-day shalt thou be with me in Paradise, Lake 



OF HEAVEN AND HELL. 

230. Th£B£ are two things which constitute 
the life of man's spirit, love and faith ; love con- 
stituting the life of his will, and faith the life of 
his understanding. The love of good, and ihe 
faith of truth thence derived, constitute the 
life of heaven; and the love of evil, and the 
faith of what is false thence derived, constitute 
the life of hell. 

231. Love to the Lord and love towards the 
neighbor constitute heaven, and so does &ith^ so 
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for as^ it has Hfe from those lores ; and fdradmuch 
as each of those loves and the faith thence de* 
riyed ia ixoin the Ldrd, it is evident from hence 
that the Lord constitutes heaven. 

232. Heaven is with every one according to 
his reception of love and faith from the Lord J 
and they who receive heaven from the Lord 
whilst they live in the world, cofiae into heaven 
after death. 

283. They who receive heaven from the Lord 
are they who have heaven in themselves; for 
heaven is in man, as the Lord also teaches: 
" They shall not say, The kingdom of Grod, lo 
it is here I or lo there I for behold the kingdom 
of God is in you," Luke xvii. 21. 

234. Heaven with man resides in his internal, 
thus in willing and thinking from love and faith, 
and thence in his external, which consists in 
acting and speaking from love and faith. But 
it does not reside in the external without being 
in the internal ; for all hypocrites are capable of 
acting and speaking well, but not of willing well 
and thinking well. 

235. When man comes into the other life, 
which takes place immediately after death, it is 
then manifest whether heaveto is in him, but not 
whilst he lives in the world. For in the world 
the external appears, and not the internal ; but 
in the other life the internal is made manifest, 
because man then lives as to his spirit. 

236. Eternal happiness, which is also called 
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heavenly joy, is imparted to those who are in 
love and faith to the Lord, from the Lord ; that 
love and that faith have in them that joy, into 
which the man who has heaven in himself comes 
after death ; in the mean time it lies stored up in 
his internal. In the heavens there is a com- 
munion of all goods ; the peace, the intelligence, 
the wisdom, and' the happiness of all, are com- 
municated to every one therein, yet to every 
one according to his reception of love and fidth 
firom the Lord. Hence it appears how great 
peace, intelligence, wisdom and happiness are in 
heaven. 

237. As love to the Lord, and love towards our 
neighbor, constitute the life of heaven with man, 
so the love of self and the love of the world, 
when they reign, constitute the life of hell with 
him, for these latter l6ves are opposite to the 
former. Wherefore they with whom the loves 
of self and of the world reign, are incapable of 
receiving any thing firom heaven ; but the things 
which they receive are firom hell ; for whatever 
a man loves, and whatever he believes, is either 
firom heaven or from hell. 

238. They with whom the loves of self and of 
the world reign, do not know what heaven and 
the happiness of heaven are ; and it appears in- 
credible to them that happiness should be gi^en 
in any other loves than in those, when yet the 
happiness of heaven only enters, so far as those 
loves, as ends, are removed. The happiness 
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which succeeds on their removal is so great, that 
it exceeds all human comprehension. 

239. The life of man cannot be changed after 
death, but remains then such as it had been in 
the world ; for the whole spirit of man is such 
as his love is, and infernal love cannot be tran- 
scribed into heavenly love, because they are 
opposite: this is understood by the words of 
Abraham to the rich man in hell : " There is a 
great gulf between us and you, so that they who 
would pass to you cannot, neither can they pass 
from thence to us." Luke xvi. 26. Hence it is 
plain that they who come into hell remain there 
to eternity, and that they who come into heaven 
remain there to eternity. 



OF THE CHURCH. 

241. That which constitutes heaven with 
man, also constitutes the church; for as love 
and faith constitute heaven, so also love and 
&ith constitute the church. Hence, from what 
has been said before concerning heaven, it is 
evident what the church is. 

242. Where the Lord is acknowledged, and 
where the Word is, the church is said to be ; for 
the essentials of the church are love to, and faith 
in, the Lord from the Lord; and the Word 
teaches how man is to live, in order that he may 
receive love and faith from the Lord. 

Digitized by CjOOQIC 



92 OF THE NEW JERUSALEM, 

243. In order that there may be a church, there 
must be doctrine from the Word, since without 
doctrine the Word is not understood. But doc- 
trine alone does not constitute the church with 
man, but a life according to it ; whence it follows 
that faith alone does not constitute the churchy 
but the life of faith, which is charity. Genuine 
doctrine is the doctrine of charity and of £euth to- 
gether, and not the doctrine of faith without that 
of charity ; for the doctrine of charity and of 
faith together, is the doctrine of life, but not the 
doctrine of faith without the doctrine of charity. 

244. They who are without the church, and 
still acknowledge one God, and live according 
to their religious principles in a certain charity 
towards their neighbor, are in communion with 
those who are of the church, for no one, who 
believes in God and lives well, is damned. 
Hence it is evident that the church of the Lord 
is every where in the universal globe, although 
it is specifically where the Lord is acknowledged, 
and where there is the Word. 

245. Every one with whom the church is, is 
saved, but every one with whom the church k 
not, is condemned. 
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OF THE SACRED SCRIPTURE, OR THE 

WORD. 
« 

249. Without a revelation from the Divine, 
man cannot know any thing concerning eternal 
life, nor even any thing concerning God, and 
still less any thing concerning love to, and faith 
in Him ; for man is born into mere ignorance, 
and must therefore learn every thing firom 
worldly things, from which he must form his 
understanding. He is also born hereditarily 
into every evil which proceeds from the love of 
self and of the world ; the delights from thence 
prevail continually, and suggest such things as 
are diametrically contrary to the Divine. Hence 
it is that man knows nothing concerning eternal 
life ; wherefore there must necessarily be a reve- 
lation to communicate such knowledge. 

250. That the evils of the love of self and of 
the world induce such ignorance concerning the 
things which are of eternal life, appears mani- 
festly from those within the church, who, al- 
though they know from revelation that there is 
a God, that there is a heaven and a hell, that 
there is eternal life, and that that life is to be 
acquired by means of the good of love and faith, 
still lapse into denial concerning those subjects, 
as well the learned as the unlearned. Hence it 
is further evident how great ignorance would 
prevail, if there were no revelation. 
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251. Since therefore man lives after death, and 
then lives to eternity, and a life awaits him ac- 
cording to his love and faith, it follows that the 
Divine,' out of love tow^trds the human race, has 
revealed such things as may lead to that life, and 
conduce to man's salvation. What the Divine 
has revealed, is with us the Word. 

262. The Word, forasmuch as it is a revelation 
from the Divine, is divine in all and every par- 
ticular part ; for what is from the Divine cannot 
be otherwise. What is from the Divine descends 
through the heavens even to man ; wherefore in 
the heavens it is accommodated to the wisdom 
of the angels who are there, and on earth it is 
accommodated to the apprehension of the men 
who are there. Wherefore in the Word there is an 
internal sense, which is spiritual, for the angek, 
and an external sense, which is natural, for men ; 
hence it is that the conjunction of heaven with 
man, is effected by means of the Word. 

253. No others understand the genuine sense 
of the Word but they who are enlightened ; and 
they only are enlightened who are in love to, and 
faith in, the Lord ; for their interiors are elevated 
by the Lord into the light of heaven. 

254. The Word in the letter cannot be under- 
stood, but by means of doctrine drawn from the 
Word by one who is enlightened ; for the literal 
sense thereof is accommodated to the apprehenp- 
sion even of simple men, wherefore doctrine 
drawn from the Word must serve them for a lamft 
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OF PEOVIDENCE. 

267. The government of the Lord in ttie 
heavens and in the earths is called Providence ; 
and forasmuch as all the good of love and all 
the truth of faith, which give salvation, are from 
Him, and nothing at all of them from man, it 
in evident that the Divine Providence of the 
Lord is in all and singular the things which 
conduce to the salvation of the human race. 
This the Lord thus teaches in John : " I am the 
way, the* truth, and the life," xiv, ^; and in 
another place, " As the branch cannot bear fruit 
of itself, unless it shall abide in the vine, so 
neither can ye, unless ye shall abide iji Me ; ex- 
cept from Me ye cannot do any thing," xv. 4, 5. 

268. The Divine Providence of the Lord ex- 
tends to the most singular things of the life of 
man; for there is only one fountain of life, 
which is the Lord, from whom we are, live, and 
act. 

269. They who think from worldly things con- 
cerning the Divine Providence, conclude from 
them that it is only universal, and that singulars 
appertain to man. But such persons do not 
know the arcana of heaven, for they form their 
conclusions only from the loves of self and of 
the world, and their pleasures ; wherefore, when 
they see the evil exalted to honors, and acquire 
wealth more than the good, and that suocess 
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attends them according to their artifices, they 
say in their hearts, that this would not be tke 
case if the Divine Providence were in all things 
and singulars ; not considering that the Divine 
Providence does not regard that whieh briefly 
passes away, and ends with the life of man, in 
the world, but that it regards that which remains 
to eternity, thus which has no end. What has 
no end, that Is ; but what has an end, that re- 
spectively Is not. Let him who is capable con- 
sider, whether a hundred thousand years be any 
thing to eternity, and he will perceive that they 
are not ; wjaat then are some years of life in the 
world? 

270. Every one who rightly considers it, may 
know, that •eminence and opulence in the world 
are not real divine blessings^ notwithstanding 
man, from the pleasure he finds in them, calls 
them so; for they pass away, and also seduce 
many, and turn them away from heaven; but 
that eternal life, and its happiness, are real 
blessings, which are from the Divine : this the 
Lord also teaches in Luke : " Make to yourselves 
a treasure that faileth not in the heavens, where 
the thief cometh not, nor the moth corrupteth; 
for where your treasure is, there will your heart 
be also." 

271. The reason why success attends the evil 
according to their arts i&, because it is according 
to divine order that every one should act what 
he acts from reason, and also from freedom ; 
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wherefore, unless man were left to act from 
freedom according to his reason, and thus unless 
the arts which are thence derived were to suc- 
ceed, man could by no means be disposed to 
receive eternal life, for this is insinuated when 
man is in freedom, and his reason is enlightened. 
For no one can be forced to good, forasmuch as 
nothing that is forced inheres with him, for it is 
not his own ; that becomes a man's own, which 
is done from freedom according to his reason, 
and that is done from freedom which is done 
from the will or love, and the will or love is the 
man himself. If a man were foroed to that 
which he does not will, his mind would con- 
tinually incline to that which he does will ; and 
besides, every one strives after what is forbidden, 
and this from a latent cause, because every one 
strives to be in freedom. Whence it is plain, 
that, unless man were kept in freedom, good 
could not be provided for him. 

272. To leave man from his own freedom also 
to think, to will, and, so far as the laws do not 
restrain him, to do evil, is called permission. 

273. To be led to felicities in the world by 
means of arts, appears to man as if it were from 
his own proper prudence, but still the Divine 
Providence incessantly accompanies by per- 
mitting and continually withdrawing from evil. 
But to be led to felicities in heaven is known 
and perceived to be not from man's own proper 
prudence, because it is from the Lord, and la 

7 
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effected of his Divine Providence by disposing 
and continually leading to good. 

274. That this is the case, man cannot compre- 
hend from the light of nature, for from that li^ht 
he does not know the laws of divine order. 

275. It is to be noted that there is providence, 
and praevidence ; good is what is provided by 
the Lord, but evil is what is prsevided. The one 
must accompany the other, for what comes from 
man is nothing but evil, but what comes from 
the Lord is nothing but good. 



OF THE LORD. 

280. There is one God, who is the Creator 
and Conservator of the universe ; thus, who is 
the God of heaven and the God of the earth. 

281. There are two things which constitute th^ 
life of heaven with man, the good of love and 
the truth of faith. Man has this life from Gk>d, 
and nothing at all of it} is from man; wherefore 
the primary principle of the church is, to ac- 
knowledge God, to believe in God, and to love 
Him. 

282. They who are born within the church 
ought to acknowledge Jthe Lord, His Divipe, and 
His Human, and to believe in Him^ and to love 
Him ; for from the Lordas all salvation. This 
the Lord teaches in John; "He who believeth 
in the Son hath eternal life, but be.wlw believeth. 
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not the Son shall not see life, but the anger of 
God abideth with him," iii. 36. Again, "This 
is the will of Him who sent Me, that every one 
who seeth the Son, and believeth in Him, should 
have eternal life, and I will resuscitate Him in 
^ the last day," vi. 40. Again, " Jesus said, I am 
J the resurrection and the life ; he who believeth 
in Me, alUiough he dies, shall live ; but every 
one who liveth and believeth in Me, shall not 
die to eternity," xL 21, 23. 

283. Wherefore they within the church who 
do not acknowledge the Lord, and His divine, 
cannot be conjoined to God, and thus cannot 
have any lot with the angels in heaven, for no 
one can be conjoined to God but from the Lord 
and in the Lord. That no one can be conjoined 
to God but from, the Lord, the Lord teaches in 
John, " No one hath ever seen God ; the only- 
begotten Son, who is in the bosom of the Father, 
He hath shown Him," i. 20. Again, " Ye have 
never heard the voice of the Father, nor seen 
His shape," v* 37. Again, "No one knoweth 
the Father but the Son, and to whom the Son 
shall be willing to reveal Him," xi. 27. And 
again, " I am t^e way, the truth, and the life ; 
no one cometh to the Father but by Me," ziv. 6. 
The reason why no one can be conjoined to Grod 
but in the Lord, is because the Father is in Him, 
and they are: one,4is He also teaches in John : 
"If ye know Me, ye know my Father also; he 
who seeth Me seeth the Father ; Philip, believest 
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thou not that I am in the Father and the Fa^er 
in Me? believe Me that I am in the Father and 
the Father in Me," xiv. 7 to 11. And again, 
** The Father and I are One ; that ye may know 
and believe that I am in the Father and the 
Father in Me," x. 30, 38. 

284. Forasmuch as the Father is in the L<Mrd, 
and the Father and the Lord are One ; and for* 
asmuch as He ought to be believed in, and he 
that believes in Him has eternal life, it is evi- 
dent that the Lord is God. That the Lord is 
God, the Word also teaches, as in John : " In the 
beginning was the Word, and the Word was with 
God, and (jk>D was the Word ; all things were 
made by Him, and without Him was not any 
thing made which was made; and the Word- 
was HADE FLESH, and dwelt among us, and we 
saw His glory, the glory as of the only-begotten 
of the Father/' i. 1, 8, 14. In Isaiah, " A child 
is born to us, a Son is given to us, on whose 
shoulder is the government, and His name shall 
be called (jk>Dy Hero, the Father of Eter- 
nity, the Prince of Peace," ix. 6. Again, " A 
virgin shall conceive and bring forth, and His 
name shall be called God with us," vii. 14; 
Matthew L 23. And in Jeremiah, '' Bdiold the 
days shall come when I will raise up to David a 
just branch, who shall reign a king, and shall 
prosper; and this is His name which they shall 
call Him, Jehovah our Justice," xxiii. 6, 6; 
chap, xxxiii. 15, 16. 
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285. All they who are of the church, and in 
light from heavea, Bee the Divine in the Lord ; 
but they who are not in light from heaven, see 
nothing but the Human in the Lord; when yet 
the Divine and Human are in Him so united, 
that they are one ; as the Lord also taught in 
another place, in John : " Father, all Mine are 
Thine, and all Thine Mine," xvii. 10. 

286. That the Lord was conceived from Jeho- 
vah the Father, and was thus God from concep- 
tion, is known in the church ; and also that He 
rose again with His whole body, for He left 
nothing in the sepulchre ; of which he also after- 
wards confirmed the disciples, saying, ** See My 
hands and My feet, that it is I Myself; feel Me 
and see ; for a spirit hath not flesh and bones as 
ye see Me have," Luke xxiv. 39. And although 
He was a man as to the flesh and bones, still He 
entered through the closed doors, and, after He 
had manifested himself, became invisible, John 
XX. 19, 26 ; Luke xxiv. 3. The case is otherwise 
with every man, for man only rises again, as to 
tiie spirit, and not as to the body, wherefore 
when He said, " that He is not as a spirit," He 
said that He is not as another man. Hence it is 
evident that the Human in l^e Lord is also 
Divine. 

287. Every man has his esse of life, which is 
called his soul, from his father ; the existere of 
life thence derived is what is called the body; 
hence l^e body is the effigy of its soul, for the 
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soul^ by means of the body, exercises its life at 
pleasure. Hende it is that men are born into 
the likeness of their parents, and that families 
are. distinguished &om each other; from this 
circumstance it is evident what was the quality 
of the body or Human of the Lord, viz. that it 
was as the Divine Itself, which was the esse of 
His life, or the soul from the Father ; wherefore 
he said, " He that seeth Me, seeth the Father," 
John xiv. 9. 

288. That the Divine and Human of the Lord 
is one person, is agreeable to the faith received 
in the whole Christian world, which is to this 
effect: **" Although Christ is God and man, still 
He is not two, but one Christ ; yea. He is alto- 
gether one and a single person ; because as body 
and soiil are one man, so God and man are one 
Christ." This is from the Athanasian creed. 

289. They who, respecting the Divinity, have 
an idea of three persons, cannot have an idea of 
one God ; if with the mouth they say one, still 
they think three ; but they who, respecting the 
Divinity, have an idea of thtee principles in one 
person, can have an idea of one God, and can 
say one God, and also think one God. 

290. An idea of three principles in one person 
is attained, when it is thought that the Father is 
in the Lord, and that the Holy Spirit proceeds 
from Him ; there is then a trine in the Lord, the 
Divine itself which is called the Father, the Ir- 
vine Human which ia called the Son, and the 
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Divine Proceeding which is called the Holy 
Spirit. 

291. Forasmuch as all the Divine is in the 
Lord, therefore He has ail power in the heavens 
and in the earths ; which he also says in John : 
**The Father hath given all things into the 
hands of the Son," iii. 85. Again, " The Father 
hath given to the Son power over all flesh," xviL 
2. In Matthew, " All things are delivered to Me 
by the Father," xi. 27. Again, "All power is 
given to Me in heaven and in earth," xxviii. 16. 
Such power is divine. 

292. They who make the Human of the Lord 
like the human of another man, do not think of 
His conception from the Divine Itself, nor do 
they consider that the body of every thing is 
the effigy of its soul. Neither do they reflect on 
His resurrection with the whole body, nor of His 
appearance at His transformation, when His face 
shone as the sun. Neither do they think, re- 
specting those things which the Lord said con- 
c^ning faith in Him, concerning His unity with 
the Father, concerning His glorification, and 
concerning His power over heaven and earth, 
that these are divine, and were mentioned in re- 
lation to His Human. Neither do they remem- 
ber that the Lord is omnipresent alsb as to His 
human, Matthew xxviiL 20, although the faith 
of His omnipresence in the sacred supper is de- 
rived from this consideration: omnipresence is 
divine. Yea, perhaps they do not think that 
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the Diyine principle which is called the Holy 
Spirit, proceeds from His Human ; when yet it 
proceeds from His glorified Human, for it is said, 
"The Holy Spirit, was not yet, because Jesus 
was not yet glorified," John vii. 39. 

298. The Lord came into the world that He 
might save the human race, who would other- 
wise hare perished in eternal death; and He 
saved them by this, that He subjugated the hells, 
which infested every man coming into the world 
and going out of the world; and at the same 
time by this, that he glorified His Human : for 
thus He can keep the hells in subjugation to 
eternity. The subjugation of the hells, and the 
glorification of His Human at the same time, 
were dTected by means of temptations admitted 
into the human which He had from the mother, 
and by continual victories therein. His passion 
on the cross was the last temptation and full 
victory. 

294. That the Lord subjugated the hells. He 
Himself teaches in John : when the passion of 
the cross was at hand, then Jesus said, " Now is 
ihe judgment of this world ; now the prince of 
this world shall be east out," xii. 27, 28, 31 ; again, 
" Have confidence, / have overcome the world," 
xvi. 88. And in Isaiah, " Who is this that Com- 
eth from Edom, going on in the multitude of 
His strength, great to save? My own arm 
brought salvation to Me ; so He became to them 
for a Saviour," Ixiii. 1 to 20 ; chap. lix. 16 to 21. 
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That He glorified His Homan, and that the pas- 
sion of the cross was the last temptation and full 
victory, by means of which He glorified it, He 
teaches also in John: '* After Judas went out, 
Jesus said, Now is the Son of Man glorified, and 
Grod will gloriiy Him in Himself, and will im- 
mediately glorify Him," xiii. 31, 32. Again, 
" Father, the hour has come ; glorify Thy Son, 
that Thy Son also may glorify Thee," xvii. 1, 5. 
Again, " Now is My soul troubled ; Father, glo- 
rify Thy Name; and a voice came out from 
heaven, saying, -I have both glorified it, and will 
glorify it again," xii. 27, 28, And in Luke, 
'' Ought not Christ to sufier these things, and to 
enter into His glory," xxiv. 80. These words 
were said in relation to His passion : to glorify 
is to make Divine. Hence, now, it is manifest, 
that, unless the Lord had come into the world, 
and been made a man, and in this manner had 
liberated from hell all those who believe in Him 
and love Him, no mortal could have been saved ; 
this is understood by the saying, that without the 
Lord there is no salvation. 

295. When the Lord fully glorified His Human, 
He then put off the human from the mother, and 
put on the human from the Father, which is the 
Divine Human, wherefore he was then no longer 
the son of Mary. 

296. The first and primary principle of the 
church is, to know and acknowledge its God; 
for without that knowledge and acknowledge 
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ment there is no coQJunction ; thus, in the 
chnrch, without the acknowledgment of the 
Lord. This the Lord teaches in John: "He 
who believeth in the Son hath eternal life, but 
he who believeth not the Son shall not see life, 
but the anger of God abideth with him," iii. 36. 
And in another place, " Except ye believe that 
I am, ye shall die in your sins," viii. 24. 

297. That there is a trine in the Lord, viz. the 
Divine Itself, the Divine Human, and the Divine 
Proceeding, is an arcanum from heaven, and is 
for those who shall be in the Holy Jerusalem. 



OP ECCLESIASTICAL AND CIVIL GOV- 
ERNMENT. 

311. Thebe are two things which ought to be 
in order among men, viz. the things which are 
of heaven, and the things which are of the 
world : the things which are of heaven are called 
ecclesiastical things, and those which are of the 
world are called civil things. 

312. Order cannot be maintained in the world 
without governors, who are to observe all things 
which are done according to order, and which 
are done contrary to order ; and are to reward 
those who live according to order, and to punish 
those who live contrary to order. If this be not 
done, the human race must perish ; for the will 
to command others, and to possess the goods of 
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others, is hereditarily connate with every one, 
whence proceed enmities, envyings, hatreds, re- 
venges, deceits, cruelties, and many other evils: 
wherefore, unless men were kept under restraint 
by the laws, and by rewards suited to their loves, 
which are honors and gains for those who do 
good things ; and by punishments, contrary to 
those loves, which are the loss of honor, of pos-* 
sessions, and of life, fbr those who do evil things ; 
the human race would perish. 

813. There must therefore be governors to keep 
the assemblages of men in order, who should bo 
persons skilled in the laws, wise, and men who 
fear God. There must also be order among the 
governors, lest any one, from caprice or inadvert- 
ence, should permit evils which are against or- 
der, and thereby destroy it : which is guarded 
against when there are superior and inferior 
governors, among whom there is subordination. 

314. Governors over those things saaong men 
which relate to heaven, or over ecclesiastical 
matters, are called priests, and their office is 
called the priesthood. But governors over those 
things among men which relate to the world, or 
over civil concerns, are called magistrates, and 
their chief, where such a form of government 
prevails, is called king. 

815. With respect to the priests, they ought to 
teach men the way to heaven, and also to lead 
them ; they ought to teach them according to 
the doctrine of their church derived &om the 
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Word, and they ought to lead them to live ac- 
cording to it. Priests who teach truths, and 
thereby lead to the good of life, and so to the 
Lord, are the good shepherds of the sheep ; but 
they who only teach, and do not lead to the good 
of life, and so to the Lord, are the evil shepherds. 

816. Priests ought not to claim to themselves 
any power over the souls of men, inasmuch as 
they do not know in what state the interiors of 
a man are; still less ought they to claim the 
power of opening and shutting heaven, since 
that power belongs to the Lord alone. 

317. Dignity and honor ought to be paid to 
priests on account of the sanctity of their oflBlce; 
but they who are wise give the honor to the Lord, 
from whom all sanctity is derived, and not to 
themselves, whilst they who are not wise attrib- 
ute the honor to themselves, whereby they take 
it from the Lord. They who attribute honor to 
themselves, on account of the sanctity of their 
office, prefer honor and gain to the salvation of 
souls, which they ought to provide for ; but they 
who give the honor to the Lord, and not to them-r - 
selves, prefer the salvation of souls to honor and 
gain. The honor of any employment is not in 
the person, but is adjoined to him according to 
the dignity of the thing which he administers ; 
and what is adjoined does not belong to the per- 
son himself, and is also separated from him with 
the employment. All personal honor is the 
honor of wisdom and tiie felir of the L(»rd. 
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818. Priests ought to teach the people, and to 
lead them by means of truths to the good of lifei 
but still they ought to force no one, since no one 
can be forced to believe contrary to what he 
thinks from his heart to be truth. He who be- 
lieves otherwise than the priest, and makes no 
disturbance, ought to be left in peace ; but he 
who makes disturbance ought to be separated ; 
for this also is agreeable to order, for the sake 
of which the priesthood is established. 

819. As priests are appointed to administer 
those things which relate to the divine law and 
worship, so kings and magistrates are appointed 
to administer those things which relate to civil 
law and judgment. 

820. Forasmuch as the king alone cannot ad- 
minister all things, therefore there are governors 
under him, to each of whom a province is given 
to administer, where the administration of the 
king cannot be extended. These governors, 
taken collectively, constitute the royal function, 
but the king himself is the chief. 

821. Royalty itself is not in the person, but is 
adjoined to the person. The king who believes 
that royalty is in his own person, and the gov- 
ernor who believes that the dignity of govern- 
ment is in his own person, is not wise. 

822. Royalty consists in administering accord- 
ing to the laws of the realm, and in judging ac- 
cording thereto, from justice. The king who 
x^ards the laws as above himself, is wise, and 
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he who regards himself as above the laws, is not 
wise. The king who regards the laws as above 
himself, places royalty in the law, and the law 
has dominion over him, for he knows that the 
law is justice, and that all justice which is jus- 
tice, is divine. But he who regards himself as 
above the laws, places royalty in himself, and 
either believes himself to be the law, or the law, 
which is justice, to be derived from himself; 
hence he arrogates to himself that which is di- 
vine, to which nevertheless he ought to be in 
subjection. 

323. The law, which is justice, ought to be 
enacted in the realm by persons skilled in the 
law, wise, and men who fear God ; and the king 
and his subjects ought afterwards to live accord- 
ing to it. The king who lives according to the 
law so enacted, and therein sets an example to 
his subjects, is truly a king. 

324. A king who has absolute power, and be- 
lieves that his subjects are such slaves that he 
has a right to their possessions and lives, and 
exercises such a right, is not a king, bcit a tyrant. 

326. The king ought to be obeyed according to 
the laws of the realm, and by no means to be 
injured either by word or deed ; for on this the 
public security depends. 
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EXTRACTS FROM "HEAVEN AND 
HELL." 

That no one comes into Heaven from 
Immediate Mercy. 

521. They who are not ioHlructed concerning 
heaven, and concerning the way to heaven, also 
concerning the life of heaven appertaining to 
man, suppose that to be received into heaven is 
the mere effect of mercy, which is granted to 
those who are in faith, and for whom the Lord 
intercedes, thus that it is merely admission out 
of favor ; consequently that all men whatsoever 
may be saved by virtue of [the Lord's] good 
pleasure ; yea, some conceive, that this may be 
the case even with all in hell. But such persons 
are totally unacquainted with the nature of man, 
not being aware that his quality is altogether 
such as his life is, and that his life is such as his 
love is, not only as to the interiors which are of 
his will and understanding, but as to the exteri- 
ors which are of his body, and th^t the corporeal 
form is only an external form, in which the in- 
teriors present themselves in effect, and hence 
that the whole man is his love; nor are they 
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aware, that the body does not live from itself 
but from its spirit, and that the spirit of man is 
his yery affection itself, and that his spiritual 
body is nothing else but the man's affection in a 
human form, in which also it appears after death. 
80 long as these particulars are unknown, man 
may He induced to believe, that salvation is 
nothing but the good pleasure of the Lord, 
which is called mercy and grace. 

522. But it may be expedient first to say what 
divine mercy is. Divine mercy is pure mercy 
towards the whole human race for the purpose 
of saving them, and it is likewise continued with 
every man, and in no case recedes from any one, 
so that every one is saved who can be saved : but 
no one can be saved but by divine means, which 
means are revealed by the Lord in the Word : 
divine means are what are called divine truths; 
these teach in what manner man ought to live 
that he may be saved ; by those truths the Lord 
leads man to heaven, and by them implants in 
man the life of heaven : this the Lord effects with 
all ; but the life of heaven cannot be implanted 
in any one unless he abstains from evil, for efil 
opx)Oses ; so far therefore as man abstains from 
evil, so far the Lord leads him out of pure mercy 
by His divine means, and this from infancy to 
the end of his life in the world, and afterwards 
to eternity : this is the divine mercy which is 
meant. Hence it is evident that the mercy of 
the Lord is pure mercy, but not immediate, that 
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^ such as to save all out of good pleasure^ let 
%em have lived as they may« 
528. The Lord never acts contrary to ordoTi 
ecause He Himself is Order : the divine troth 
roceeding from the Lord is what makes order, 
nd divine truths are the laws of ord^, accord- 
kg to which the Lord leads man ; wherefore to 
^ve man by immediate mercy k contrary to di- 
Ine order, and what is contrary to divine order 
I contrary to the Divine. Divine ord^ is heaven 
ppertaining to man, which order man had per- 
erted with himself by a life contrary to the laws 
i order, which are divine truths ; into that order 
^An is brought back by the Lord out of pure 
aercy, by means of the laws of order; and so 
ar as he is brought back, so feur he receives 
leaven in himself, and he who receives heaven 
pi himself, comes into heaven, ilftence it is again 
indent, that the divine mercy of the Lord is 

mercy, but not immediate mercy, 
'f 24. If men could be saved by immediate 
all would be saved, even they who are in 
1, yea, neither would there be a hell, because 
Lord is Mercy Itself, Love Itself, and Good 
If; wherefore it is contrary to His Divine to 
that he is able to save all immediately, and 
not save them : it is a thing known from 
Word, that the Lord wills the salvation of 
and the damnation of no one. 
l525. The generality of those who come from 
Christian world into the other life, bring 
8 
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along with them the above faith, that theyai 
to be saved by immediate mercy, for they ii 
plore that mercy ; but on examination it is fooi 
that they believed, that to come into heaven co 
sists in mere admission, and that they who s 
let in enter into heavenly joys, being not ati 
aware of what heaven is, and of what heavenl 
joy is; wherefore they are told, that heaven 
not denied by the Lord to any one, and that tbf 
may be let in if they desire it, and may likewfi 
tarry there; on whidi occasion they who desii 
it are also admitted, but when they are at tl 
very tiireshold, they are seized with such tortw 
of the heart from the breathing of heavea 
heat, which is the love wherein the angels ar 
and from the influx of heavenly light, which 
divine truth, that they apperceive in themself 
infernal torment instead of heavenly joy, aii<4i 
consequence of the shock, they throw themself 
headlong thence : thus they are instructed } 
living experience, that heaven cannot be giVjt 
to any one from immediate mercy. / 
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